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The Salaf al-Ṣāliḥīn: Definition, Merit, and 

the Question of the Generation [al-Qarn] 

 

Praise be to Allah, Lord of all the worlds, and may blessings and peace be 
upon the Messenger of Allah, his family, his Companions, and all those who 
follow them in excellence until the Day of Judgement. 

The term al-Salaf al-Ṣāliḥīn — the Righteous Predecessors — occupies a 
position of supreme importance in the Islamic tradition. It refers, in its most 
authoritative and widely accepted usage, to the three blessed generations 
explicitly praised by the Prophet صلى الله عليه وسلم in the well-known ḥadīth narrated by Ibn 
Masʿūd, ʿImrān ibn Ḥuṣayn and others, agreed upon by al-Bukhārī and 
Muslim: "The best of people is my generation [qarnī], then those who come after 
them, then those who come after them." This ḥadīth forms the doctrinal 
cornerstone upon which the Ahl al-Sunna wa al-Jamāʿa ground their 
reverence for the early community of Islam, and it is corroborated by the 
unambiguous testimony of the Qurʾān itself, wherein Allah Most High warns 
against departing from the path of the believers — “And whoever opposes the 
Messenger after guidance has become clear to him and follows a path other than 
that of the believers — We will give him what he has chosen and drive him into 
Hell, and evil it is as a destination.” [Sura al-Nisāʾ: 115] — and to those who 
follow the Emigrants [al-Muhājirūn] and the Helpers [al-Anṣār] from amongst 
the Companions [al-Ṣaḥāba]in excellence: “Allah is well pleased with them and 
they are well pleased with Him.” [Sura al-Tawba: 100]. 

The three generations encompassed by this term are: first, the Companions 
[al-Ṣaḥāba] — every Muslim who saw the Prophet صلى الله عليه وسلم even for a single hour, as 
affirmed by some scholars following the position of ʿ Alī ibn al-Madīnī; second, 
the Successors [al-Tābiʿūn] — those who met and learned from the 
Companions; and third, the Successors of the Successors [Atbāʿ al-Tābiʿīn] 
— those whose transmitted opinion is accepted up to approximately the year 
220 AH, after which, as Ibn Ḥajar al-ʿAsqalānī (d. 852 AH) and al-Sakhāwī (d. 
902 AH) both noted, innovations [bidaʿ] spread widely, the Muʿtazila gave 
free rein to their tongues, the philosophers raised their heads, and some 
scholars of knowledge were subjected to the trial (mihna) of affirming the 
createdness of the Qurʾān. 

In this article, the statements of some major ḥadīth scholars will be presented 
in their own words, so that the reader may benefit directly from the 
transmitted scholarship of the Ahl al-Sunna wa al-Jamāʿa.   The following 
scholars shall be quoted in due course:  Imām Yaḥyā ibn Sharaf al-Nawawī 
(676 AH), al-Ḥāfiẓ Ṣalāḥ al-Dīn Abū Saʿīd Khalīl ibn Kaykaldī al-ʿAlāʾī (761 AH), 
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al-Ḥāfiẓ Shihāb al-Dīn Aḥmad ibn ʿAlī ibn Ḥajar al-ʿAsqalānī (852 AH) and al-
Ḥāfiẓ Shams al-Dīn Muḥammad ibn ʿAbd al-Raḥmān al-Sakhāwī (902 AH). 

The article will further elaborate upon the scholarly discussion regarding the 
precise temporal span of the generation [al-qarn] — a question that occupied 
the scholars of ḥadīth and language alike. What can be established with 
certainty, however, is that the three generations praised by the Prophet صلى الله عليه وسلم 
constitute the Salaf al-Ṣāliḥīn, and that adherence to their path — in creed, in 
methodology, and in practice — is a duty binding upon the Muslim 
community until the Day of Resurrection. It is within this framework that the 
present work proceeds, in fidelity to the Book of Allah and the Sunna of His 
Messenger صلى الله عليه وسلم. 

Imām al-Nawawī' (d. 676 AH) said in his al-Minhāj Sharḥ Ṣaḥīḥ Muslim ibn al-
Ḥajjāj (16/84–86): 

مِ مَنْسُوبٌ إِلََ بَنِِ سَلْمَانَ قَ وْلهُُ صلى الله عليه وسلم )خير كم ق َ [ )عَنْ عَبِيدَةَ ٢٥٣٣] رْنِ( وَفِ رِوَايةَ  السَّلْمَانِِِّ( هُوَ بفَِتْحِ الْعَيِْْ وَالسِّيِْ وَإِسْكَانِ اللََّّ  
مْنَا أَنَّ الصَّحِيحَ خَيْرُ النَّاسِ قَ رْنِ ثَُّ الَّذِينَ يَ لُونََمُْ إِلََ آخِرهِِ ات َّفَقَ الْعُلَمَاءُ عَلَى أَنَّ خَيْرَ الْقُرُونِ قَ رْنهُُ    صلى الله عليه وسلم وَالْمُرَادُ أَصْحَابهُُ وَقَدْ قَدَّ

جُُْلَةُ  النَّاسِ عَلَى عُمُومِهَا وَالْمُرَادُ مِنْهُ الَّذِي عَلَيْهِ الْْمُْهُورُ أَنَّ كُلَّ مُسْلِم  رأََى النَّبَِّ صلى الله عليه وسلم وَلَوْ سَاعَةً فَ هُوَ مِنْ أَصْحَابِهِ وَرِوَايةَُ خَيْرُ   
فْ رَادُ النِّسَاءِ عَلَى مَرْيَََ وَآسِيَةَ وَغَيْرِهَِِا بَلِ الْقَرْنِ وَلََ يَ لْزَمُ مِنْهُ تَ فْضِيلُ الصَّحَابِِّ عَلَى الْْنَبِْيَاءِ صَلَوَاتُ اللََِّّ وَسَلََّمُهُ عَلَيْهِمْ وَلََ أَ   

 .الْمُرَادُ جُُْلَةُ الْقَرْنِ بِِلنِّسْبَةِ إِلََ كُلِّ قَ رْن  بُِمْلَتِهِ 

[2533] "(From ʿUbayda al-Salmānī)" — pronounced with a fatḥa on the ʿayn 
and the sīn and a sukūn on the lām, attributed to the tribe of Banū Salmān. 
His saying صلى الله عليه وسلم: "The best of you is my generation [qarnī]" — and in one 
narration: "The best of people is my generation [qarnī], then those who come 
after them" — to the end of it. The scholars agreed that the best of 
generations [qurūn] is his generation [qarn] صلى الله عليه وسلم, and what is meant are his 
Companions. We have previously stated that the correct view — upon which 
the majority stand — is that every Muslim who saw the Prophet صلى الله عليه وسلم even for an 
hour is counted amongst his Companions. The narration ‘the best of people’ 
is to be understood in its general sense, and what is intended by it is the 
generation [qarn] as a whole. It does not follow from this that individual 
Companions are superior to the Prophets, may Allah's blessings and peace be 
upon them all, nor that individual women are superior to Maryam and Āsiya 
and others; rather what is intended is the generation [qarn] as a whole in 
relation to every other generation [qarn] as a whole. 

أبَْ نَاؤُهُمْ وَالثَّالِثُ أبَْ نَاءُ أبَْ نَائهِِمْ وَقاَلَ شَهْرٌ قَ رْنهُُ مْ قاَلَ الْقَاضِي وَاخْتَ لَفُوا فِ الْمُرَادِ بِِلْقَرْنِ هُنَا فَ قَالَ الْمُغِيرةَُ قَ رْنهُُ أَصْحَابهُُ وَالََّذِينَ يَ لُونََُ   
  كُلُّ طبََ قَة  مُقْتََنِِيَْ فِ وَقْت  وَقِيلَ هُوَ لَِْهْلِ مُدَّة  مَا بقَِيَتْ عَيٌْْ رأَتَْهُ وَالثَّانِ مَا بقَِيَتْ عَيٌْْ رأََتْ مَنْ رآَهُ ثَُّ كَذَلِكَ وَقاَلَ غَيْرُ وَاحِد  الْقَرْنُ 

تهُُ أَمْ قَصُرَتْ   .بعُِثَ فِيهَا نَبٌِّ طاَلَتْ مُدَّ
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Al-Qāḍīi said: The scholars disagreed regarding what is meant by the 
generation [qarn] here. Al-Mughīra said: his generation [qarn] are his 
Companions, those who come after them are their sons, and the third are the 
sons of their sons. Shahr said: his generation [qarn] is the period during 
which there remained an eye that had seen him, and the second is the period 
during which there remained an eye that had seen one who had seen him, 
and so on likewise. More than one scholar said: a generation [qarn] is every 
group living together at the same time. And it has been said: it refers to the 
people of a period in which a Prophet was sent, whether that period was long 
or short. 

سَ مِنْهُ شَيْءٌ وَاضِحٌ وَرأََى أَنَّ الْقَرْنَ كُلُّ أمَُّة  وَذكََرَ الْْرَْبُِّ الَِخْتِلََّفَ فِ قَدْرهِِ بِِلسِّنِيَْ مِنْ عَشْرِ سِنِيَْ إِلََ مِائَة  وَعِشْريِنَ ثَُّ قاَلَ وَليَْ   
عُونَ وَالنَّخَعِ  هَا أَحَدٌ وَقاَلَ الَْْسَنُ وَغَيْرهُُ الْقَرْنُ عَشْرُ سِنِيَْ وَقَ تَادَةُ سَب ْ يُّ أَرْبَ عُونَ وَزرُاَرةَُ بْنُ أَبِ أَوْفََ مِائَةٌ هَلَكَتْ فَ لَمْ يَ بْقَ مِن ْ  

يوَعِشْرُونَ وَعَبْدُ الْمَلِكِ بْنُ عُمَيْر  مِائةٌَ وَقاَلَ ابْنُ الَْْعْرَابِِّ هُوَ الْوَقْتُ هَذَا آخِرُ نَ قْلِ الْقَاضِ  . 

Al-Ḥarbī mentioned the disagreement regarding its duration in years — 
ranging from ten years to one hundred and twenty — then said: "None of 
these views is clear and evident." He held that a generation [qarn] is every 
community that has perished leaving none of them remaining. Al-Ḥasan and 
others said: a generation [qarn] is ten years. Qatāda said: seventy. Al-Nakhaʿī 
said: forty. Zurāra ibn Abī Awfā said: one hundred and twenty. ʿAbd al-Malik 
ibn ʿUmayr said: one hundred. And Ibn al-Aʿrābī said: it is simply a period of 
time. This is the end of al-Qāḍī's transmitted reports. 

 .وَالصَّحِيحُ أَنَّ قَ رْنهَُ صلى الله عليه وسلم الصَّحَابةَُ وَالثَّانِ التَّابِعُونَ وَالثَّالِثُ تََبِعُوهُمْ 

The correct view is that his generation [qarn] صلى الله عليه وسلم are the Companions, the 
second are the Successors [al-Tābiʿūn], and the third are their Successors 
[Atbāʿ al-Tābiʿīn]. 

وَيََْلِفُ مَعَ شَهَادَتهِِ وَاحْتَجَّ بِهِ بَ عْضُ الْمَالِكِيَّةِ فِ  قَ وْلهُُ صلى الله عليه وسلم )ثَُّ يََِيءُ قَ وْمٌ تَسْبِقُ شَهَادَةُ أَحَدِهِمْ يََيِنَهُ وَيََيِنُهُ شَهَادَتَهُ( هَذَا ذَمٌّ لِمَنْ يَشْهَدُ   
اَ لََ تُ رَدُّ وَمَعْنََ الْْدَِيثِ أنََّهُ يَُْمَعُ بَيَْْ    الْيَمِيِْ وَالشَّهَادَةِ فَ تَارةًَ تَسْبِقُ هَذِهِ وَتََرةًَ هَذِهِ رَدِّ شَهَادَةِ مَنْ حَلَفَ مَعَهَا وَجُُْهُورُ الْعُلَمَاءِ أَنََّ

 .وَفِ الرِِّوَايةَِ الُْْخْرَى تَ بْدُرُ شَهَادَةُ أَحَدِهِمْ وَهُوَ يَ عْنِِ تَسْبِقُ 

His saying صلى الله عليه وسلم: "Then will come a people whose testimony precedes their oath 
and whose oath precedes their testimony" — this is a censure of one who 
bears witness and swears an oath alongside his testimony. Some of the 
Mālikīs cited this as evidence for rejecting the testimony of one who swears 
an oath along with it, though the majority of scholars hold that it is not to be 
rejected. The meaning of the ḥadīth is that the oath and the testimony are 
combined, sometimes the one preceding and sometimes the other. In 
another narration the wording is ‘the testimony of one of them rushes forth’ 
— meaning it precedes. 
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هَوْنَ نَا عَنِ الْعَهْدِ   . أَوْ أَشْهَدُ بَِِللََِّّ وَالشَّهَادَاتِ أَيِ الْْمَْعِ بَيَْْ الْيَمِيِْ وَالشَّهَادَةِ وَقِيلَ الْمُرَادُ الن َّهْيُ عَنْ قَ وْلِهِ عَلَى عَهْدِ اللََِّّ قَ وْلهُُ يَ ن ْ

His saying: ‘They used to forbid us from pledges and testimonies’ — meaning 
from combining the oath with the testimony. And it has been said: what is 
meant is the prohibition from saying "by the covenant of Allah’ or ‘I bear 
witness by Allah.’ 

  بَِذْفِ التَّاءِ وكَِلََّهَُِا صَحِيحٌ أَيْ يََِيءُ قَ وْلهُُ صلى الله عليه وسلم )ثَُّ يَ تَخَلَّفُ مِنْ بَ عْدِهِمْ خَلْفٌ( هَكَذَا هُوَ فِ مُعْظَمِ النُّسَخِ يَ تَخَلَّفُ وَفِ بَ عْضِهَا يََلُْفُ 
مِ هَكَذَا الرِِّوَايةَُ وَالْمُرَادُ خَلْفُ سُوء  قاَلَ أَهْلُ اللُّغَةِ الْْلَْفُ مَا صَ  ارَ عِوَضًا عَنْ غَيْرهِِ وَيُسْتَ عْمَلُ فِيمَنْ بَ عْدَهُمْ خَلْفٌ بِِِسْكَانِ اللََّّ  

مِ وَإِسْكَانَِاَ لغَُتَانِ الْفَتْحُ أَشْهَرُ وَأَجْ  ا عَنِ الْْمُْهُورِ وَحُكِيَ وَدُ وَفِ الشَّرِِّ بِِِسْكَانََِ خَلَفَ بَِيْر  أَوْ بِشَر ِّ لَكِنْ يُ قَالُ فِ الَْْيْرِ بِفَتْحِ اللََّّ  
 .أيَْضًا فَ تْحُهَا

His saying صلى الله عليه وسلم: ‘Then after them there will succeed a successor generation 
[khalaf]’ — this is the reading in most copies as yatakhallaf, whilst in some it 
is yakhlufu without the tāʾ, and both are correct — meaning: after them will 
come a successor generation [khalaf] with a sukūn on the lām, and this is the 
transmitted reading. What is meant is a wicked successor generation [khalaf 
sūʾ]. The linguists said: khalaf is that which takes the place of something else, 
and it is used of one who succeeds for good or for ill. However, in the case of 
succeeding for good, it is said with both a fatḥa and a sukūn on the lām — the 
fatḥa being more well-known and more correct — whilst in the case of 
succeeding for ill, it is said with a sukūn according to the majority, though the 
fatḥa has also been related.” 

Al-Ḥāfiẓ Abū Saʿīd al-ʿAlāʾī (d. 761 AH) said in his Taḥqīq Manīf al-Rutba li-
man Thabata lahu Sharīf al-Ṣuḥba (p. 32): 

، ثَ نَا صَدَقَةُ بْنُ خَالِد ، ثَ نَا عَ  مْرُو بْنُ شَرَاحِيلَ، عَنْ بِلََّلِ بْنِ سَعْد ، عَنْ وَرَوَيْ نَا مِنْ حَدِيثِ أَبِ مِسْهَر  عَبْدِ الَْْعْلَى بْنِ مِسْهَر  الْغَسَّانِِِّ  
، أَيُّ أمَُّتِكَ خَيْرٌ؟ قاَلَ: »أَنََ وَأقَْ رَانِ«. قاَلَ  ُ عَنْهُ قاَلَ: قُ لْنَا: يََ رَسُولَ اللََِّّ : ثَُّ مَاذَا؟ قاَلَ: »ثَُّ الْقَرْنُ الثَّانِ«. قاَلَ: ثَُّ أبَيِهِ رَضِيَ اللََّّ  

(١مَاذَا؟ قاَلَ: »ثَُّ الْقَرْنُ الثَّالِثُ« ) . 

، مَشْهُورٌ مِنَ الصَّحَابةَِ، وَابْ نُهُ بِلََّلٌ مِنْ فُضَلََّءِ التَّابِعِيَْ، وَعَمْرُو بْنُ  (، وَلََْ يَ تَكَلَّمْ ٢ شَرَاحِيلَ وَث َّقَهُ ابْنُ حِبَّانَ )وَسَعْدٌ هَذَا هُوَ ابْنُ تََيِم   
 .فِيهِ أَحَدٌ، وَصَدَقةَُ بْنُ خَالِد  احْتَجَّ بِهِ الْبُخَارِيُّ، وَأبَوُ مِسْهَر  مَشْهُورٌ مِنْ رجَِالِ الصَّحِيحَيِْْ 

 

“We have narrated, from the ḥadīth of Abū Mishar ʿAbd al-Aʿlā ibn Mishar al-
Ghassānī — Ṣadaqa ibn Khālid narrated to us — ʿAmr ibn Sharāḥīl narrated to 
us — from Bilāl ibn Saʿd — from his father, may Allah be pleased with him — 
who said: We asked: ‘O Messenger of Allah, which of your community is the 
best?’ He said: ‘I and my contemporaries.’ He said: ‘Then who?’ He said: ‘Then 
the second generation.’ He said: ‘Then who?’ He said: ‘Then the third 
generation.’ (1)ii 
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This Saʿd is Ibn Tamīm, a well-known Companion, and his son Bilāl is among 
the foremost of the Successors [al-Tābiʿīn]. ʿAmr ibn Sharāḥīl was declared 
reliable [thiqa] by Ibn Ḥibbān (2) and no one has criticised him. Ṣadaqa ibn 
Khālid was used as a proof by al-Bukhārī, and Abū Mishar is a well-known 
figure among the narrators of the two Ṣaḥīḥ collections.” 

Al-Ḥāfiẓ Ibn Ḥajar al-ʿAsqalānī (d. 852 AH) said in his Fatḥ al-Bārī (7/90–94): 

بَِب فَضَائِلِ أَصْحَابِ النَّبِِّ صلى الله عليه وسلم، وَمَنْ صَحِبَ النَّبَِّ أَوْ رآَهُ مِنْ الْمُسْلِمِيَْ فَ هُوَ مِنْ أَصْحَابِهِ  - ١كِتَاب فَضَائِلِ الصحابة   - ٦٢  

Book 62: The Merits of the Companions. Chapter 1: The Merits of the 
Companions of the Prophet صلى الله عليه وسلم, and whoever accompanied the Prophet or saw 
him whilst being a Muslim is counted amongst his Companions. 

عْتُ جَابِرَ بْنَ عَبْدِ اللََِّّ رضي الله - ٣٦٤٩ ثَ نَا سُفْيَانُ، عَنْ عَمْر و، قاَلَ: سََِ ، حَدَّ ثَ نَا عَلِيُّ بْنُ عَبْدِ اللََِّّ ثَ نَا أبَوُ عنهما حَدَّ يَ قُولُ: حَدَّ  
لُونَ: فِيكُمْ مَنْ صَاحَبَ رَسُولَ اللََِّّ صلى الله عليه وسلم؟سَعِيد  الْْدُْرِيُّ، قاَلَ: قاَلَ رَسُولُ اللََِّّ صلى الله عليه وسلم: يََْتِ عَلَى النَّاسِ زمََانٌ فَ يَ غْزُو فِئَامٌ مِنْ النَّاسِ، فَ يَ قُو   

لُ: فِيكُمْ مَنْ صَاحَبَ أَصْحَابَ رَسُولِ اللََِّّ صلى الله عليه وسلمفَ يَ قُولُونَ لََمُْ: نَ عَمْ، فَ يُ فْتَحُ لََمُْ، ثَُّ يََْتِ عَلَى النَّاسِ زمََانٌ فَ يَ غْزُو فِئَامٌ مِنْ النَّاسِ، فَ يُ قَا ، 
صْحَابَ فِيكُمْ مَنْ صَاحَبَ مَنْ صَاحَبَ أَ  فَ يَ قُولُونَ: نَ عَمْ، فَ يُ فْتَحُ لََمُْ، ثَُّ يََْتِ عَلَى النَّاسِ زمََانٌ فَ يَ غْزُو فِئَامٌ مِنْ النَّاسِ فَ يُ قَالُ: هَلْ   

 .رَسُولِ اللََِّّ صلى الله عليه وسلم؟ فَ يَ قُولُونَ: نَ عَمْ، فَ يُ فْتَحُ لََمُْ 

Ḥadīth 3649: ʿAlī ibn ʿAbd Allāh narrated to us; Sufyān narrated to us, from 
ʿAmr, who said: I heard Jābir ibn ʿAbd Allāh, may Allah be pleased with them 
both, saying: Abū Saʿīd al-Khudrī narrated to us, saying: The Messenger of 
Allah صلى الله عليه وسلم said: "A time will come upon the people when a multitude from 
amongst them will go out to fight, and they will be asked: 'Is there amongst 
you anyone who accompanied the Messenger of Allah صلى الله عليه وسلم?' They will say: 'Yes,' 
and victory will be granted to them. Then a time will come upon the people 
when a multitude will go out to fight, and it will be said: 'Is there amongst you 
anyone who accompanied the Companions of the Messenger of Allah صلى الله عليه وسلم?' 
They will say: 'Yes,' and victory will be granted to them. Then a time will come 
upon the people when a multitude will go out to fight and it will be said: 'Is 
there amongst you anyone who accompanied those who accompanied the 
Companions of the Messenger of Allah صلى الله عليه وسلم?' They will say: 'Yes,' and victory will 
be granted to them." 

عْتُ  - ٣٦٥٠ عْتُ زهَْدَمَ بْنَ مُضَرِِّب  سََِ ثَ نَا النَّضْرُ أَخْبََنَََ شُعْبَةُ عَنْ أَبِ جَُْرَةَ سََِ ثَنِِ إِسْحَاقُ حَدَّ عِمْرَانَ بْنَ حُصَيْْ  رضي اللهحَدَّ  
  أَدْرِي أَذكََرَ بَ عْدَ قَ رْنهِِ قَ رْنَيِْْ أَوْ يَ قُولُ قال رسول الله صلى الله عليه وسلم: »خَيْرُ أمَُّتِِ قَ رْنِ ثَُّ الَّذِينَ يَ لُونََمُْ ثَُّ الَّذِينَ يَ لُونََمُْ قاَلَ عِمْرَانُ فَلََّ عنهما 

 « يَ فُونَ وَيَظْهَرُ فِيهِمْ السِّمَنُ ثَلََّثًً ثَُّ إِنَّ بَ عْدكَُمْ قَ وْمًا يَشْهَدُونَ وَلََ يُسْتَشْهَدُونَ وَيََوُنوُنَ وَلََ يُ ؤْتََنَُونَ وَيَ نْذُرُونَ وَلََ 

Ḥadīth 3650: Isḥāq narrated to me; al-Naḍr narrated to us; Shuʿba informed 
us, from Abū Jamra, who said: I heard Zahdam ibn Muḍarrib, who said: I heard 
ʿImrān ibn Ḥuṣayn, may Allah be pleased with them both, saying: The 
Messenger of Allah صلى الله عليه وسلم said: "The best of my community is my generation 
[qarnī], then those who come after them, then those who come after them." 
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ʿImrān said: "I do not know whether he mentioned two generations [qarnayn] 
or three after his own generation [qarn]. Then after you will come a people 
who bear witness without being called upon to do so, who betray and are not 
trusted, who make vows and do not fulfil them, and amongst whom obesity 
becomes widespread." 

ثَ نَا مَُُمَّدُ بْنُ كَثِير  أَخْبََنَََ سُفْيَانُ عَنْ مَنْصُور  عَنْ إِبْ رَاهِيمَ عَنْ عَبِيدَةَ عَنْ عَبْدِ اللََِّّ ر  - ٣٦٥١ ضي الله عنه أَنَّ النَّبَِّ صلى الله عليه وسلم قاَلَ »خَيْرُ حَدَّ  
وكََانوُا يَضْربِوُنَ نَا الَّذِينَ يَ لُونََمُْ ثَُّ يََِيءُ قَ وْمٌ تَسْبِقُ شَهَادَةُ أَحَدِهِمْ يََيِنَهُ وَيََيِنُهُ شَهَادَتهَُ قاَلَ إِبْ رَاهِيمُ النَّاسِ قَ رْنِ ثَُّ الَّذِينَ يَ لُونََمُْ ثَُّ   

 «عَلَى الشَّهَادَةِ وَالْعَهْدِ وَنََْنُ صِغَارٌ 

Ḥadīth 3651: Muḥammad ibn Kathīr narrated to us; Sufyān informed us, from 
Manṣūr, from Ibrāhīm, from ʿAbīda, from ʿAbd Allāh, may Allah be pleased 
with him, that the Prophet صلى الله عليه وسلم said: "The best of people is my generation 
[qarnī], then those who come after them, then those who come after them. 
Then will come a people whose testimony precedes their oath and whose 
oath precedes their testimony." Ibrāhīm said: "They used to strike us 
regarding testimony and pledges when we were young." 

يعَهُمْ، لَكِنَّهُ اقْ تَصَرَ فِيهِ عَلَىقَ وْلهُُ: )بَِبُ فَضَائِلِ أَصْحَابِ رَسُولِ اللََِّّ صلى الله عليه وسلم، أَيْ بِطَريِقِ  جُْاَلُ فَ يَشْمَلُ جَُِ جُْاَلِ ثَُّ الت َّفْصِيلِ. أَمَّا الِْْ الِْْ  
ظُ بَِبُ مِنْ رِوَايةَِ أَبِ ذَر ِّ وَحْدَهُ شَيْء  مَِّا يُ وَافِقُ شَرْطهَُ. وَأَمَّا الت َّفْصِيلُ فلَِمَنْ وَرَدَ فِيهِ شَيْءٌ بُِصُوصِهِ عَلَى شَرْطِهِ. وَسَقَطَ لَفْ  . 

His saying: "Chapter on the Merits of the Companions of the Messenger of 
Allah صلى الله عليه وسلم" — meaning by way of a general overview and then detailed treatment. 
As for the general overview, it encompasses all of them, though he restricted 
it to what accords with his stipulated criterion. As for the detailed treatment, 
it is for those regarding whom something has been reported specifically, in 
accordance with his criterion. The word ‘chapter’ [bāb] was omitted in the 
transmission of Abū Dharr alone. 

نَّبِِّ صلى الله عليه وسلم مُسْتَحَقٌّ لِمَنْ صَحِبَهُ أقََلَّ مَاقَ وْلهُُ: )وَمَنْ صَحِبَ النَّبَِّ صلى الله عليه وسلم أَوْ رآَهُ مِنَ الْمُسْلِمِيَْ فَ هُوَ مِنْ أَصْحَابِهِ( يَ عْنِِ أَنَّ اسْمَ صُحْبَةِ ال   
لَى مَنْ رآَهُ رُؤْيةًَ وَلَوْ عَلَى بُ عْد . وَهَذَايطُْلَقُ عَلَيْهِ اسْمُ صُحْبَة  لغَُةً، وَإِنْ كَانَ الْعُرْفُ يََُصُّ ذَلِكَ ببَِ عْضِ الْمُلََّزمََةِ. وَيطُْلَقُ أيَْضًا عَ   

دِ حُصُولِ الرُّؤْيةَِ؟ مََُلُّ مَا رآَهُ أَوْ يُكْتَ فَى بِجَُرَّ الَّذِي ذكََرَهُ الْبُخَارِيُّ هُوَ الرَّاجِحُ، إِلََّ أنََّهُ هَلْ يُشْتََطَُ فِ الرَّائِي أَنْ يَكُونَ بَِيْثُ يَُيَِّزُ   
مُْ ذكََرُوا مِثْلَ مَُُمَّدِ بْنِ أَبِ بَكْ  اَ وُلِدَ قَ بْلَ وَفاَةِ النَّبِِّ صلى الله عليه وسلمنَظَر ، وَعَمَلُ مَنْ صَنَّفَ فِ الصَّحَابةَِ يدَُلُّ عَلَى الثَّانِ، فإَِنََّ يقِ، وَإِنََّّ ر  الصِّدِِّ  

، كَمَا ثَ بَتَ فِ الصَّحِيحِ أَنَّ أمَُّهُ أَسَْاَءَ بنِْتَ عُمَيْس  وَلَدَتْهُ فِ حَجَّةِ ا م  لْوَدَاعِ قَ بْلَ أَنْ يَدْخُلُوا مَكَّةَ، وَذَلِكَ فِ بثَِلََّثةَِ أَشْهُر  وَأَيََّ  
، وَالِْْلََّفُ الْْاَرِي بَيَْْ الْْمُْهُورِ وَبَيَْْ أَبِ أَوَاخِرِ ذِي الْقَعْدَةِ سَنَةَ عَشْر  مِنَ الَِْجْرَةِ، وَمَعَ ذَلِكَ فأََحَادِيثُ هَذَا الضَّرْبِ مَرَاسِيلُ   

ي فِ أَحَادِيثِ هَؤُلََءِ لَِْنَّ أَحَادِيثَ هُمْ لََ إِسْحَاقَ الَْْسْفَرَايِنِِّ وَمَنْ وَافَ قَهُمْ عَلَى رَدِّ الْمَرَاسِيلِ مُطْلَقًا حَتََّّ مَرَاسِيلِ الصَّحَابةَِ لََ يََْرِ   
عُوا مِنَ النَّبِِّ  صلى الله عليه وسلم وَهَذَا مَِّا يُ لْغَزُ بِهِ فَ يُ قَالُ: صَحَابٌِّ حَدِيثهُُ مِنْ قبَِيلِ مَرَاسِيلِ كِبَارِ التَّابعِِيَْ، وَلََ مِنْ قبَِيلِ مَرَاسِيلِ الصَّحَابةَِ الَّذِينَ سََِ  

 .مُرْسَلٌ لََ يَ قْبَ لُهُ مَنْ يَ قْبَلُ مَرَاسِيلَ الصَّحَابةَِ 

His saying: "Whoever accompanied the Prophet صلى الله عليه وسلم or saw him whilst being a 
Muslim is counted amongst his Companions" — meaning that the designation 
of companionship [ṣuḥba] with the Prophet صلى الله عليه وسلم is deserved by whoever 
accompanied him for even the minimum duration to which the word 
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companionship [ṣuḥba] applies linguistically, even if convention restricts it to 
some degree of prolonged association. It also applies to whoever saw him, 
even from a distance. What al-Bukhārī has stated here is the preponderant 
opinion [rājiḥ], though there remains the question of whether it is required 
that the one who saw him be of an age to discern what he saw, or whether 
the mere occurrence of the sight suffices — and this is a matter for 
consideration. The practice of those who compiled works on the Companions 
indicates the latter, for they mentioned the like of Muḥammad ibn Abī Bakr 
al-Ṣiddīq, who was born only three months and some days before the death 
of the Prophet صلى الله عليه وسلم, as established in the Ṣaḥīḥ that his mother Asmāʾ bint 
ʿUmays gave birth to him during the Farewell Pilgrimage [Ḥajjat al-Wadāʿ] 
before they entered Makka, in the latter part of Dhū al-Qaʿda in the year ten 
of the Hijra. Nevertheless, the ḥadīths of this type are classed as disconnected 
[marāsīl]. The dispute that runs between the majority and Abū Isḥāq al-
Isfarāyīnī and those who agreed with him in rejecting all disconnected 
narrations [marāsīl] — including even the disconnected narrations of the 
Companions — does not apply to the ḥadīths of these individuals, because 
their ḥadīths are neither of the category of the disconnected narrations of 
the senior Successors [kibār al-tābiʿīn] nor of the disconnected narrations of 
those Companions who actually heard from the Prophet صلى الله عليه وسلم. This is one of the 
paradoxes posed as a riddle, it being said: "A Companion whose ḥadīth is 
disconnected [mursal], not accepted by one who accepts the disconnected 
narrations of the Companions." 

هُمْ مَنْ بَِلَغَ فَكَانَ لََ يَ عُدُّ فِ الصَّحَابةَِ إِلََّ مَنْ  صَحِبَ الصُّحْبَةَ الْعُرْفِيَّةَ، كَمَا جَاءَ عَنْ عَاصِم  الَْْحْوَلِ قاَلَ: رأََى عَبْدُ اللََِّّ بْنُ وَمِن ْ  
عَنْ عَبْدِ اللََِّّ بْنِ سَرْجَس  هَذَا عِدَّةَ  سَرْجَس  رَسُولَ اللََِّّ صلى الله عليه وسلم غَيْرَ أنََّهُ لََْ يَكُنْ لَهُ صُحْبَةٌ أَخْرَجَهُ أَحَْْدُ، هَذَا مَعَ كَوْنِ عَاصِم  قَدْ رَوَى   
لهُُ: إِنَّ النَّبَِّ صلى الله عليه وسلم اسْتَ غْفَرَ لَهُ. فَ هَذَاأَحَادِيثَ، وَهِيَ عِنْدَ مُسْلِم  وَأَصْحَابِ السُّنَنِ، وَأَكْثَ رُهَا مِنْ رِوَايةَِ عَاصِم  عَنْهُ، وَمِنْ جُُْلَتِهَا قَ وْ   

لصُّحْبَةَ الْعُرْفِيَّةَ؛ وكََذَا رُوِيَ عَنْ سَعِيدِ بْنِ الْمُسَيَّبِ أنََّهُ كَانَ لََ يَ عُدُّ فِ الصَّحَابةَِ إِلََّ رأَْيُ عَاصِم  أَنَّ الصَّحَابَِّ مَنْ يَكُونُ صَحِبَ ا  
مُُ ات َّفَقُوا عَلَى عَدِِّ جَُْع  جَم ِّ فِ مَنْ أقَاَمَ مَعَ النَّبِِّ صلى الله عليه وسلم سَنَةً فَصَاعِدًا أَوْ غَزَا مَعَهُ غَزْوَةً فَصَاعِدًا، وَالْعَمَلُ عَلَى خِلََّفِ هَذَا الْقَ  وْلِ؛ لَِْنََّ  

 .الصَّحَابةَِ لََْ يََْتَمِعُوا بِِلنَّبِِّ صلى الله عليه وسلم إِلََّ فِ حَجَّةِ الْوَدَاعِ 

Some of them went further and would not count anyone amongst the 
Companions except those who accompanied him in the customary sense [al-
ṣuḥba al-ʿurfiyya], as has come from ʿĀṣim al-Aḥwal, who said: "ʿAbd Allāh ibn 
Sarjas saw the Messenger of Allah صلى الله عليه وسلم, but he was not a Companion [lam yakun 
lahu ṣuḥba]" — recorded by Aḥmad (ibn Hanbal) — and this despite the fact 
that ʿĀṣim narrated several ḥadīths from this same ʿAbd Allāh ibn Sarjas, 
which are found in (Sahih) Muslim and the Sunan collections, most of them 
through ʿ Āṣim's transmission from him, including the report that the Prophet 
 sought forgiveness for him. This then was ʿĀṣim's view that a Companion صلى الله عليه وسلم
is one who accompanied him in the customary sense [al-ṣuḥba al-ʿurfiyya]. 
Likewise, it has been narrated from Saʿīd ibn al-Musayyab that he would not 
count anyone amongst the Companions except one who had resided with the 
Prophet صلى الله عليه وسلم for a year or more, or had participated with him in at least one 
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military expedition. However, the accepted practice runs contrary to this 
view, for the scholars agreed upon counting a great multitude as Companions 
who never met the Prophet صلى الله عليه وسلم except during the Farewell Pilgrimage [Ḥajjat 
al-Wadāʿ]. 

، كَمَا جَاءَ عَنْ أنََس  أنََّهُ قِيلَ لَهُ: هَلْ بقَِيَ مِنْ وَمَنِ اشْتََطََ الصُّحْبَةَ الْعُرْفِيَّةَ أَخْرَجَ مَنْ لَهُ رُؤْيةٌَ أَوْ مَنِ اجْتَمَعَ بهِِ لَكِنْ فاَرقََهُ عَنْ قُ رْب    
هُمْ مَنِ اشْتََطََ فِ ذَلِكَ أَنْ يَكُونَ أَصْحَابِ النَّبِِّ صلى الله عليه وسلم غَيْركَُ؟ قاَلَ: لََ، مَعَ أنََّهُ كَانَ فِ ذَلِكَ الْوَقْتِ عَدَدٌ كَثِيٌر مَِّنْ لَقِيَهُ مِنَ الَْْ  عْرَابِ. وَمِن ْ  

حَابةَِ، وَالَّذِي جَزَمَ بِهِ الْبُخَارِيُّ هُوَ حْدَاثِ الصَّ حِيَْ اجْتِمَاعِهِ بِهِ بَِلِغًا، وَهُوَ مَرْدُودٌ أيَْضًا لِْنََّهُ يَُْرجُِ مِثْلَ الَْْسَنِ بْنِ عَلِي ِّ وَنََْوَهُ مِنْ أَ   
ثِيَْ   .قَ وْلُ أَحَْْدَ وَالْْمُْهُورِ مِنَ الْمُحَدِِّ

Whoever stipulated companionship in the customary sense [al-ṣuḥba al-
ʿurfiyya] would thereby exclude those who merely saw him or those who met 
him but parted from him shortly thereafter, as has come from Anas, who 
when asked: "Has anyone remained from the Companions of the Prophet صلى الله عليه وسلم 
besides you?" replied: "No" — despite the fact that at that time there were 
many who had met him from amongst the Bedouins [aʿrāb]. Some of them 
further stipulated that the person be of adult age [bāligh] at the time of 
meeting him, and this too is rejected, for it would exclude the like of al-Ḥasan 
ibn ʿAlī and others from the young Companions. What al-Bukhārī has stated 
with certainty is the position of Aḥmad (ibn Hanbal) and the majority of the 
ḥadīth scholars. 

هُمْ فإَِنْ كَانَ قَ وْلهُُ: مِنَ وَقَ وْلُ الْبُخَارِيِّ: مِنَ الْمُسْلِمِيَْ قَ يْدٌ يََْرُجُ بِهِ مَنْ صَحِبَهُ أَوْ مَنْ رآَهُ مِنَ الْكُفَّارِ، فأََمَّا مَنْ    أَسْلَمَ بَ عْدَ مَوْتهِِ مِن ْ
مُؤْمِنًا بِهِ ثَُّ ارْتَدَّ بَ عْدَ ذَلِكَ وَلََْ يَ عُدْ إِلََ الْمُسْلِمِيَْ حَالًَ خَرَجَ مَنْ هَذِهِ صِفَتُهُ وَهُوَ الْمُعْتَمَدُ. وَيرَدُِ عَلَى الت َّعْريِفِ مَنْ صَحِبَهُ أَوْ رآَهُ   

بَغِي أَنْ يُ زَادَ فِيهِ: وَمَاتَ عَلَى ذَلِكَ. وَقَدْ وَقَعَ فِ  سْلََّمِ فإَِنَّهُ ليَْسَ صَحَابيًِّا اتِِّفَاقاً، فَ يَ ن ْ أَحَْْدَ حَدِيثُ ربَيِعَةَ بْنِ أمَُيَّةَ بْنِ خَلَف   مُسْنَدِ  الِْْ  
مَوْتهِِ ثَُّ لَْقَِهُ الِْْذْلََنُ فَ لَحِقَ فِ خِلََّفَةِ عُمَرَ  الْْمَُحِيِِّ وَهُوَ مَِّنْ أَسْلَمَ فِ الْفَتْحِ وَشَهِدَ مَعَ رَسُولِ اللََِّّ صلى الله عليه وسلم حَجَّةَ الْوَدَاعِ وَحَدَّثَ عَنْهُ بَ عْدَ   

ُ أَعْلَمُ. فَ لَوِ بِِلرُّومِ وَتَ نَصَّرَ بِسَبَبِ شَيْء  أَغْضَبَهُ، وَإِخْرَاجُ حَدِيثِ مِثْلِ هَذَا مُشْكِلٌ، وَلَعَلَّ مَنْ أَخْرَجَهُ لََْ  يقَِفْ عَلَى قِصَّةِ ارْتِدَادِهِ وَاللََّّ  
سْلََّمِ لَكِنْ لََْ يَ رَهُ ثًَنيًِا بَ عْدَ عَوْ  ثِيَْ عَلَى عَدِِّ الَْْشْعَثِ بْنِ قَ يْس  ارْتَدَّ ثَُّ عَادَ إِلََ الِْْ طْبَاقِ الْمُحَدِِّ دِهِ فاَلصَّحِيحُ أنََّهُ مَعْدُودٌ فِ الصَّحَابةَِ لِِْ  

يعُ ذَلِكَ ببَِ  نِِ آدَمَ أَوْ يَ عُمُّ غَيْرهَُمْ مِنَ الْعُقَلََّءِ، مََُلُّ نَظَر  وَنََْوِهِ مَِّنْ وَقَعَ لَهُ ذَلِكَ، وَإِخْرَاجُهُمْ أَحَادِيثَ هُمْ فِ الْمَسَانيِدِ، وَهَلْ يََتَْصُّ جَُِ ، 
بَغِيأَمَّا الِْْنُّ فاَلرَّاجِحُ دُخُولَُمُْ؛ لَِْنَّ النَّبَِّ صلى الله عليه وسلم بعُِثَ إِليَْهِمْ قَطْعًا، وَهُمْ مُكَلَّفُونَ، فِيهِمُ الْعُصَ  هُمْ لََ يَ ن ْ اةُ وَالطَّائعُِونَ، فَمَنْ عُرِفَ اسَْهُُ مِن ْ  

دَُّ  إِلََ حُجَّة   دُ فِ ذِكْرهِِ فِ الصَّحَابةَِ وَإِنْ كَانَ ابْنُ الْْثَِيِر عَابَ ذَلِكَ عَلَى أَبِ مُوسَى فَ لَمْ يَسْتَنِدْ فِ ذَلِكَ التََّ . 

Al-Bukhārī's phrase "whilst being a Muslim" is a qualifying condition that 
excludes those who accompanied him or saw him whilst being disbelievers. 
As for those amongst them who embraced Islam after his death, if the phrase 
"whilst being a Muslim" is understood as a circumstantial qualifier [ḥāl], then 
such a person is excluded — and this is the relied-upon position. An objection 
arises in the definition regarding one who accompanied him or saw him 
whilst a believer but then apostatised and never returned to Islam, for by 
consensus such a person is not a Companion; the definition should therefore 
be supplemented with the words: "and died upon that." In the Musnad of 
Aḥmad there occurs the ḥadīth of Rabīʿa ibn Umayya ibn Khalaf al-Jumaḥī, 
who was amongst those who embraced Islam at the Conquest [al-fatḥ], 
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witnessed the Farewell Pilgrimage with the Messenger of Allah صلى الله عليه وسلم, and 
narrated from him after his death; but then he was afflicted with 
wretchedness and in the caliphate of ʿUmar he joined the Byzantines and 
became a Christian on account of something that angered him.  

The recording of a ḥadīth of one such as this is problematic, and perhaps 
whoever recorded it was unaware of the story of his apostasy — and Allah 
knows best. If someone apostatised and then returned to Islam but did not 
see the Prophet صلى الله عليه وسلم again after his return, the correct view is that he is still 
counted amongst the Companions, given the consensus of the ḥadīth 
scholars on counting al-Ashʿath ibn Qays and others like him who 
experienced that, and their inclusion of their ḥadīths in the Masānīd.iii As for 
whether all of this is restricted to the children of Ādam or extends to other 
rational beings [ʿuqalāʾ] — that is a matter for consideration. Regarding the 
jinn, the preponderant view is that they are included, for the Prophet صلى الله عليه وسلم was 
certainly sent to them, they are morally accountable [mukallafūn], and 
amongst them are the disobedient and the obedient. Whoever among them 
is known by name should not hesitantly be mentioned amongst the 
Companions — even if Ibn al-Athīr criticised Abū Mūsā for that, he did not 
ground his criticism in any evidence. 

هُمْ فِيهِمْ عَلَى ثُ بُوتِ بَ عْثتَِهِ إِليَْهِمْ، فإَِنَّ فِيهِ خِلََّفاً بَيَْْ الُْْ  جُْاَعَ عَلَى ثُ بُوتهِِ وَأَمَّا الْمَلََّئِكَةُ فَ يَ تَ وَقَّفُ عَدُّ صُوليِِّيَْ، حَتََّّ نَ قَلَ بَ عْضُهُمُ الِْْ ، 
نْ يَويَِّةِ، أمََّا مَنْ رآَهُ بَ عْدَ مَوْتهِِ وَقَ بْلَ دَفْنِهِ فاَلرَّاجِحُ أنََّهُ ليَْسَ بِصَحَاوَعَكَسَ بَ عْضُهُمْ، وَهَذَا كُلُّهُ فِيمَنْ رآَهُ وَهُوَ فِ  بِ ِّ  قَ يْدِ الْْيََاةِ الدُّ  

رِ، وكََذَلِكَ مَنْ كُشِفَ لَهُ عَنْهُ مِنَ الَْْوْليَِاءِ فَ رَآهُ وَإِلََّ لَعُدَّ مَنِ ات َّفَقَ أَنْ يَ رَى جَسَدَهُ الْمُكَرَّمَ وَهُوَ فِ قَبَْهِِ الْمُعَظَّمِ وَلَوْ فِ هَذِهِ الَْْعْصَا  
اَ هِيَ كَذَلِكَ عَلَى طَريِقِ الْكَرَامَةِ، إِذْ حُجَّةُ مَنْ أثَْ بَتَ الصُّحْبَةَ لِمَنْ رآَهُ قَ بْلَ دَفْنِهِ أنََّهُ مُسْتَمِرُّ  الْْيََاةِ، وَهَذِهِ الْْيََاةُ ليَْسَتْ دُنْ يَوِيَّةً وَإِنََّّ  

نْ يَا، فإَِنَّ الشُّهَدَاءَ أَحْيَاءٌ وَمَعَ ذَلِكَ فإَِنَّ الَْْحْكَامَ ا لْمُتَ عَلِّقَةَ بِِِمْ بَ عْدَ الْقَتْلِ جَاريِةٌَ عَلَى أَحْكَامِ غَيْرهِِمْ أُخْرَوِيَّةٌ لََ تَ تَ عَلَّقُ بِِاَ أَحْكَامُ الدُّ  
ُ أَعْلَمُ مِنَ الْمَوْتَ  ى، وَاللََّّ . 

As for the angels, counting them amongst the Companions depends on 
whether it is established that the Prophet صلى الله عليه وسلم was sent to them — a matter on 
which the legal theorists [uṣūliyyūn] disagreed, some of them even 
transmitting a consensus affirming it whilst others held the contrary. All of 
this applies to one who saw him during his worldly life. As for one who saw 
him after his death and before his burial, the preponderant view is that such 
a person is not a Companion — otherwise one who happened to see his noble 
body whilst it lay in its venerated grave, even in these later times, would be 
counted as such, as would any of the saints [awliyāʾ] to whom he was 
unveiled and who saw him in this way by way of a miraculous gift [karāma]. 
The argument of those who affirmed companionship for one who saw him 
before his burial is that he continued to be alive, but this life is not worldly 
life; rather it is the life of the hereafter, to which the rulings of this world do 
not apply — for the martyrs are alive, yet the rulings pertaining to them after 
their killing follow the rulings that apply to other deceased persons. And Allah 
knows best. 
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مَ شَرْحُهُ وَهُوَ يَ قْظاَنُ، أمََّا مَنْ رَآهُ    فِ الْمَنَامِ وَإِنْ كَانَ قَدْ رَآهُ حَقًّا فَذَلِكَ مَِّا يَ رْجِعُ إِلَ وكََذَلِكَ الْمُراَدُ بِِذَِهِ الرُّؤْيةَِ مَنِ ات َّفَقَتْ لَهُ مَِّنْ تَ قَدَّ
بُ عَلَيْهِ أَنْ ي َ  نْ يَوِيَّةِ فلَِذَلِكَ لََ يُ عَدُّ صَحَابيًِّا وَلََ يََِ ُ أعَْلَمُ. وَقَدْ وَجَدْتُ مَاالْْمُُورِ الْمَعْنَوِيَّةِ لََ الَْْحْكَامِ الدُّ عْمَلَ بِاَ أمََرَهُ بِهِ فِ تلِْكَ الْْاَلَةِ وَاللََّّ  

مَدِينِِّ، فَ قَرأَْتُ فِ الْمُسْتَخْرجَِ لَِْبِ الْقَاسِمِ بْنِ مَنْدَهْ بِسَنَدِهِ إِلَ أَحَْْدَ جَزَمَ بِهِ الْبُخَاريُِّ مِنْ تَ عْريِفِ الصَّحَابِِّ فِ كَلََمِ شَيْخِهِ عَلِيِّ ابْنِ الْ   
عْتُ أَحَْْدَ بْنَ عَتِيكٍ يَ قُولُ: قاَلَ عَلِيُّ بْنُ الْمَدِينِِّ: مَنْ  صَحِبَ النَّبَِّ صلى الله عليه وسلم أوَْ رَآهُ وَلَوْ سَاعَةً مِنْ نََاَرٍ فَ هُوَ  بْنِ سَيَّارٍ الْْاَفِظِ الْمَرْوَزيِِّ قاَلَ: سََِ  

فِ هَذَا الْمَكَانِ كَافٍ  مِنْ أَصْحَابِ النَّبِِّ صلى الله عليه وسلم وَقَدْ بَسَطْتُ هَذِهِ الْمَسْألََةَ فِيمَا جَََعْتُهُ مِنْ عُلُومِ الَْْدِيثِ، وَهَذَا الْقَدْرُ  . 

The sight referred to here likewise means that which occurred to those 
previously discussed whilst they were awake. As for one who saw him in a 
dream — and even though such a vision is indeed a true one — this pertains 
to spiritual matters rather than the legal rulings of this world; hence such a 
person is not counted as a Companion and is not obliged to act upon what 
the Prophet commanded him in that state. And Allah knows best. I have found 
what al-Bukhārī stated with certainty regarding the definition of a 
Companion in the words of his teacher ʿAlī ibn al-Madīnī: I read in the 
Mustakhraj of Abū al-Qāsim ibn Manda, through his chain to the Ḥāfiẓ Aḥmad 
ibn Sayyār al-Marwazī, who said: I heard Aḥmad ibn ʿAtīk say: ʿAlī ibn al-
Madīnī said: "Whoever accompanied the Prophet صلى الله عليه وسلم or saw him even for an 
hour of the day is counted amongst the Companions of the Prophet صلى الله عليه وسلم." I have 
elaborated upon this question in what I have compiled from the sciences of 
ḥadīth, and this much here suffices. 

، عَنْ أَبِ سَعِيدٍ، وَهُوَ مِنْ روَِايةَِ صَحَ  ابِِّ عَنْ صَحَابِِّ ثم ذكر المصنف فِ الباب ثلَثة أحاديث أحدها حَدِيثُ جَابِرِ بْنِ عَبْدِ اللََِّّ . 

The author then mentioned three ḥadīths in this chapter, the first being the 
ḥadīth of Jābir ibn ʿAbd Allāh from Abū Saʿīd, and it is a transmission of one 
Companion from another Companion. 

مَ ضَبْطهُُ فِ بََبِ مَنِ قَ وْلهُُ: )يََْتِ عَلَى النَّاسِ زَمَانٌ فَ يَ غْزُو فِئَامٌ( بِكَسْرِ الْفَاءِ ثُمَّ تََْتَانيَِّةٌ بِِمَْزَةٍ، وَحُكِيَ فِيهِ    تَ رْكُ الْْمَْزَةِ أَيْ جََاَعَةٌ، وَقَدْ تَ قَدَّ
نُ اسْتِمْراَرَ اسْتَ عَانَ بَِلضُّعَفَاءِ فِ أوََائِلِ الِْْهَادِ، وَيُسْتَ فَادُ مِنْهُ بطُْلََنُ قَ وْلِ مَنِ ادَّعَى فِ هَذِهِ الَْْعْصَارِ  رَةِ الصُّحْبَةَ لَِْنَّ الَْْبَََ يَ تَضَمَّ   الْمُتَأَخِّ

مُْ يَسْألَُونَ: هَلْ فِيكُمْ أَحَدٌ مِنْ أَصْحَابِهِ  ؟ فَ يَ قُولُونَ: لََ، وكََذَلِكَ فِ التَّابِعِيَن وَفِ أتَْ بَاعِ التَّابِعِيَن، وَقَدْ الِْْهَادِ وَالْبُ عُوثِ إِلَ بِلََدِ الْكُفَّارِ وَأَنََّ  
ارِ فِ هَذِهِ الَْْعْصَارِ، بلَِ انْ عَكَسَ الَْْ  الُ فِ ذَلِكَ عَلَى مَا هُوَ مَعْلُومٌ مُشَاهَدٌ مِنْ وَقَعَ كُلُّ ذَلِكَ فِيمَا مَضَى وَانْ قَطعََتِ الْبُ عُوثُ عَنْ بِلََدِ الْكُفَّ  

ةٍ مُتَطاَوِلَةٍ وَلََ سِيَّمَا فِ بِلََدِ الْْنَْدَلُسِ   .مُدَّ

His saying: "A time will come upon the people when a multitude [fiʾām] will 
go out to fight" — the word fiʾām is pronounced with a kasra on the fāʾ 
followed by a yāʾ with a hamza, and it has also been related without the 
hamza, meaning "a group." Its vocalisation was previously discussed in the 
chapter on seeking assistance from the weak at the beginning of the Book of 
Jihad. From this ḥadīth one derives the invalidity of the claim of anyone in 
these later times who claims companionship [ṣuḥba], for the report implies 
the continued occurrence of jihad and military expeditions to the lands of the 
disbelievers, with the question being asked: "Is there anyone among you from 
his Companions?" and the answer being: "No" — and likewise regarding the 
Successors [tābiʿīn] and the Successors of the Successors [atbāʿ al-tābiʿīn]. 
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All of that occurred in times gone by, and the military expeditions to the lands 
of the disbelievers have ceased in these times; indeed the situation has been 
entirely reversed, as is well known and observable over a long period — 
especially in the lands of Andalusia [bilād al-Andalus]. 

طْلََّقِ، أبَوُ الطُّفَيْلِ عَامِرُ بْنُ وَاثلَِةَ اللَّيْثِيُّ كَمَا جَزَمَ بِهِ مُسْلِمٌ فِ وَضَبَطَ أَهْلُ الْْدَِيثِ آخِرَ مَنْ مَاتَ مِنَ  الصَّحَابةَِ، وَهُوَ عَلَى الِْْ  
قٌ لِقَوْلِهِ قَ بْلَ وَفاَتهِِ بِشَهْر : عَلَى رأَْسِ صَحِيحِهِ، وكََانَ مَوْتهُُ سَنَةَ مِائةَ  وَقِيلَ: سَنَةَ سَبْع  وَمِائةَ ، وَقِيلَ: سَنَةَ عَشْر  وَمِائةَ ، وَهُوَ مُطاَبِ   

هَا الْيَ وْمَ أَحَدٌ، وَوَقَعَ فِ رِوَايةَِ أَبِ الزُّ  قَى عَلَى وَجْهِ الَْْرْضِ مَِّنْ هُوَ عَلَي ْ بَيْرِ، عَنْ جَابِر  عِنْدَ مُسْلِم  ذِكْرُ طبََ قَة  راَبِعَة  مِائَةِ سَنَة  لََ يَ ب ْ  
هُمُ الْبَ عْثُ فَ يَ قُولُونَ: انْظرُُوا، هَلْ تََِدُونَ فِيكُمْ أَحَدًا مِنْ أَصْحَابِ النَّ  وَلَفْظهُُ: يََْتِ  عَثُ مِن ْ بِِّ صلى الله عليه وسلم؟ فَ يُوجَدُ الرَّجُلُ عَلَى النَّاسِ زمََانٌ يُ ب ْ  

عَثُ الْبَ عْثُ الثَّانِ فَ يَ قُولُونَ: انْظرُُوا  ثَُّ يَكُونُ الْبَ عْثُ الرَّابِعُ، وَهَذِهِ الرِِّوَايةَُ شَاذَّةٌ، وَأَكْثَ رُ  -إِلََ أَنْ قاَلَ  -فَ يُ فْتَحُ لََمُْ، ثَُّ يُ ب ْ  
  مَا دَامَ فِيكُمْ لَةَ رفََ عَهُ: لََ تَ زَالُونَ بَِيْر  الرِِّوَايََتِ مُقْتَصِرٌ عَلَى الثَّلََّثةَِ كَمَا سَأُوَضِّحُ ذَلِكَ فِ الْْدَِيثِ الَّذِي بَ عْدَهُ. وَمِثْ لُهُ حَدِيثُ وَاثِ 
بَةَ وَإِسْنَادُهُ حَسَنٌ مَنْ رآَنِ صَاحَبَنِِ، وَاللََِّّ لََ تَ زَالُونَ بَِيْر  مَا دَامَ فِيكُمْ مَنْ رأََى مَنْ رآَنِ صَاحَبَنِِ الْْدَِيثَ أَخْ  رَجَهُ ابْنُ أَبِ شَي ْ . 

The ḥadīth scholars have precisely identified the last Companion to die — 
absolutely speaking — as Abū al-Ṭufayl ʿ Āmir ibn Wāthila al-Laythī, as Muslim 
stated with certainty in his Ṣaḥīḥ. His death occurred in the year one 
hundred, though it has also been said: in the year one hundred and seven, 
and also: in the year one hundred and ten. This accords with his (Prophet صلى الله عليه وسلم) 
statement a month before his death: "At the completion of one hundred 
years, none of those who are today upon the face of the earth will remain." In 
the narration of Abū al-Zubayr from Jābir in Muslim there occurs mention of 
a fourth generation [ṭabaqa], and its wording is: "A time will come upon the 
people when an expeditionary force will be sent out from them, and they will 
say: 'Look — do you find amongst you anyone from the Companions of the 
Prophet صلى الله عليه وسلم?' A man will be found and victory will be granted to them. Then 
the second expedition will be sent and they will say: 'Look—'" — until he said 
— "Then there will be the fourth expedition." This narration is anomalous 
[shādhdha], and the majority of narrations are restricted to three, as I shall 
clarify in the ḥadīth that follows. Similar to it is the ḥadīth of Wāthila, 
attributed to the Prophet: "You will continue to be in good so long as there 
remains amongst you one who saw me and accompanied me. By Allah, you 
will continue to be in good so long as there remains amongst you one who 
saw one who saw me and accompanied me" — recorded by Ibn Abī Shayba, 
and its chain is good [ḥasan]. 

ثَ نَا إِسْحَاقُ( هُوَ ابْنُ راَهْوَيْهِ وَبِذَلِكَ جَزَمَ ابْنُ السَّكَنِ، وَأبَوُ نُ عَيْم  فِ الْمُسْتَخْرَ  ، وَأبَوُ جَُْرَةَ بِِلْْيِمِ وَالرَّاءِ قَ وْلهُُ: )حَدَّ جِ وَالنَّضْرُ هُوَ ابْنُ شُُيَْل   
 .صَاحِبُ ابْنِ عَبَّاس  وَحَدَّثَ هُنَا عَنْ تََبِعِي ِّ مِثْلِهِ 

His saying: "Isḥāq narrated to me" — he is Ibn Rāhawayh, as Ibn al-Sakan and 
Abū Nuʿaym stated with certainty in the Mustakhraj. Al-Naḍr is Ibn Shumayl. 
Abū Jamra — with jīm and rāʾ — is the companion of Ibn ʿAbbās, and he 
narrated here from a Successor [tābiʿī] like himself. 



12 | P a g e  
 

  مِنَ الْْمُُورِ الْمَقْصُودَةِ، وَيُ قَالُ: إِنَّ ذَلِكَ قَ وْلهُُ: )خَيْرُ أمَُّتِِ قَ رْنِ( أَيْ أَهْلُ قَ رْنِ، وَالْقَرْنُ أَهْلُ زمََان  وَاحِد  مُتَ قَارِب  اشْتََكَُوا فِ أَمْر  
، وَيطُْ  لَقُ الْقَرْنُ عَلَى مُدَّة  مِنَ الزَّمَانِ مََْصُوصٌ بِاَ إِذَا اجْتَمَعُوا فِ زمََنِ نَبِ ِّ أَوْ رئَيِس  يََْمَعُهُمْ عَلَى مِلَّة  أَوْ مَذْهَب  أَوْ عَمَل  ، 

ا عَدَا ذَلِكَ فَ قَدْ قاَلَ وَلََ بِاِئَة  وَعَشَرَة ، وَمَ  وَاخْتَ لَفُوا فِ تََْدِيدِهَا مِنْ عَشَرَةِ أَعْوَام  إِلََ مِائَة  وَعِشْريِنَ لَكِنْ لََْ أَرَ مَنْ صَرَّحَ بِِلسَّبْعِيَْ   
ر  عِنْدَ مُسْلِم  مَا يَدُلُّ عَلَى أَنَّ الْقَرْنَ مِائَةٌ وَهُوَ بِهِ قاَئِلٌ. وَذكََرَ الْْوَْهَرِيُّ بَيَْْ الثَّلََّثِيَْ وَالثَّمَانِيَْ، وَقَدْ وَقَعَ فِ حَدِيثِ عَبْدِ اللََِّّ بْنِ بُسْ   

هُمْ أَحَدٌ، وَثَ بَتَ الْمِائَةُ فِ  حَدِيثِ عَبْدِ اللََِّّ بْنِ بُسْر  وَهِيَ مَا عِنْدَ  الْمَشْهُورُ، وَقاَلَ صَاحِبُ الْمَطاَلِعِ: الْقَرْنُ أمَُّةٌ هَلَكَتْ فَ لَمْ يَ بْقَ مِن ْ  
رِ أَهْلِ الْعِرَاقِ، وَلََْ يَذْكُرْ صَاحِبُ الْمُحْكَمِ الْْمَْسِيَْ وَذكََرَ مِنْ عَشْر  إِلََ سَبْعِيَْ ثَُّ قاَلَ: هَذَ �أَكْ  ا هُوَ الْقَدْرُ الْمُتَ وَسِّطُ مِنْ أَعْمَارِ ََ  

، وَهَذَا أَعْدَلُ الْْقَْ وَالِ وَبِهِ صَرَّحَ ابْنُ الَْْعْرَابِِّ وَقاَلَ: إِنَّهُ مَأْخُوذٌ مِنَ الَْْ  قْ رَانِ، وَيَُْكِنُ أَنْ يَُْمَلَ عَلَيْهِ الْمُخْتَلِفُ مِنَ أَهْلِ كُلِّ زمََن   
مَةِ مَِّنْ قاَلَ: إِنَّ الْقَرْنَ أَرْبَ عُونَ فَصَاعِدًا، أَمَّا مَنْ قاَلَ إِنَّهُ دُونَ ذَلِكَ فَ  ُ أَعْلَمُ  لََّ يَ لْتَئِمُ عَلَى هَذَاالْْقَْ وَالِ الْمُتَ قَدِِّ الْقَوْلِ وَاللََّّ . 

 .وَالْمُرَادُ بقَِرْنِ النَّبِِّ صلى الله عليه وسلم فِ هَذَا الْْدَِيثِ الصَّحَابةَُ 

His saying: "The best of my community is my generation [qarnī]" — meaning 
the people of my generation [qarn]. A generation [qarn] is the people of a 
single closely proximate era who share in some intended common matter, 
and it is said that this is restricted to those who gathered in the time of a 
Prophet or a leader who unites them upon a creed, a legal school [madhhab], 
or a practice. The term generation [qarn] is also applied to a span of time, 
and the scholars disagreed in defining it — ranging from ten years to one 
hundred and twenty — though I have not found anyone who explicitly stated 
seventy or one hundred and ten, whilst every other figure has been held by 
someone. Al-Jawharī mentioned between thirty and eighty. In the ḥadīth of 
ʿAbd Allāh ibn Busr in (Sahih) Muslim there occurs what indicates that a 
generation [qarn] is one hundred years, and this is the well-known view. The 
author of al-Maṭāliʿ said: "A generation [qarn] is a community that has 
perished leaving none of them remaining." One hundred years is established 
in the ḥadīth of ʿAbd Allāh ibn Busr, and this is the view held by most of the 
scholars of Iraq. The author of al-Muḥkam did not mention fifty, and 
mentioned from ten to seventy, then said: "This is the average lifespan of the 
people of every age," and this is the most balanced of the views — as explicitly 
stated by Ibn al-Aʿrābī, who said it is derived from the word aqrān 
[contemporaries]. It is possible to reconcile the differing views cited above 
on this basis for those who said a generation [qarn] is forty years or more, 
though the view of those who said less than that cannot be harmonised in 
this way. And Allah knows best. What is meant by the generation [qarn] of the 
Prophet صلى الله عليه وسلم in this ḥadīth is the Companions. 

الْقَرْنُ الَّذِينَ بعُِثْتُ فِيهِمْ حَْْدَ: خَيْرُ هَذِهِ الْْمَُّةِ وَقَدْ سَبَقَ فِ صِفَةِ النَّبِِّ صلى الله عليه وسلم قَ وْلهُُ: وَبعُِثَ فِ خَيْرِ قُ رُونِ بَنِِ آدَمَ، وَفِ رِوَايةَِ بُ رَيْدَةَ عِنْدَ أَ  ، 
ونََاَ أَوْ فَ وْقَ هَا بِقَلِيل  عَلَى الَِخْتِلََّفِ فِ وَقَدْ ظَهَرَ أَنَّ الَّذِي بَيَْْ الْبَ عْثَةِ وَآخِرِ مَنْ مَاتَ مِنَ الصَّحَابةَِ مِائَةُ سَنَة  وَعِشْرُونَ سَنَةً أَوْ دُ   
عً  ا وَتِسْعِيَْ، وَأَمَّا قَ رْنُ التَّابِعِيَْ فإَِنِ اعْتُبََِ مِنْ وَفاَةِ أَبِ الطُّفَيْلِ، وَإِنِ اعْتُبََِ ذَلِكَ مِنْ بَ عْدِ وَفاَتهِِ صلى الله عليه وسلم فَ يَكُونُ مِائَةَ سَنَة  أَوْ تِسْعِيَْ أَوْ سَب ْ  

هَا كَانَ نََْوًا مِ  ةَ الْقَرْنِ تََتَْلِفُ نْ خََْسِيَْ سَنَةِ مِائةَ  كَانَ نََْوَ سَبْعِيَْ أَوْ ثََاَنِيَْ، وَأَمَّا الَّذِينَ بَ عْدَهُمْ فإَِنِ اعْتُبََِ مِن ْ ، فَظَهَرَ بِذَلِكَ أَنَّ مُدَّ  
ُ أَعْلَمُ. وَات َّفَقُوا أَنَّ آخِرَ مَنْ كَانَ مِنْ أتَْ بَاعِ التَّابِعِ  يَْ مَِّنْ يُ قْبَلُ قَ وْلهُُ مَنْ عَاشَ إِلََ حُدُودِ بِِخْتِلََّفِ أَعْمَارِ أَهْلِ كُلِّ زمََان  وَاللََّّ  

تَ هَا، وَرفََ عَتِ الْفَلََّسِفَةُ رُؤُوسَهَا، وَامْتُحِنَ أَهْلُ الْعِلْمِ الْعِشْريِنَ وَمِائَ تَيِْْ، وَفِ هَذَا الْوَقْتِ ظَهَرَتِ الْبِدعَُ ظهُُوراً فاَشِيًا، وَأَطْلَقَتِ الْمُعْتَزلَِةُ ألَْسِن َ   
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اً شَدِيدًا، وَلََْ يَ زَلِ الَْْمْرُ فِ نَ قْص  إِلََ الْ  نَ. وَظَهَرَ قَ وْلهُُ صلى الله عليه وسلم: ثَُّ يَ فْشُو الْكَذِبُ، ظهُُوراًليَِ قُولُوا بِلَْقِ الْقُرْآنِ، وَتَ غَيرََّتِ الَْْحْوَالُ تَ غَيرُّ  
ُ الْمُسْتَ عَانُ   .بيَِّنًا حَتََّّ يَشْمَلَ الْْقَْ وَالَ وَالْْفَْ عَالَ وَالْمُعْتَ قَدَاتِ وَاللََّّ

It has preceded in the description of the Prophet صلى الله عليه وسلم that "he was sent in the 
best of the generations [qurūn] of the children of Ādam," and in the narration 
of Burayda in Aḥmad: "The best of this community is the generation [qarn] in 
which I was sent." It has become apparent that the span between the 
Prophethood and the death of the last Companion is one hundred and twenty 
years, or slightly less or slightly more, depending on the disagreement 
regarding the death of Abū al-Ṭufayl. If reckoned from after the death of the 
Prophet صلى الله عليه وسلم it would be one hundred, or ninety, or ninety-seven years. As for 
the generation [qarn] of the Successors [tābiʿīn], if reckoned from the year 
one hundred it would be approximately seventy or eighty years; and as for 
those after them, if reckoned from the same point it would be approximately 
fifty years. This makes clear that the duration of a generation [qarn] varies 
according to the lifespans of the people of each age. And Allah knows best. 
The scholars agreed that the last of the Successors of the Successors [atbāʿ al-
tābiʿīn] whose opinion is accepted are those who lived until approximately the 
year two hundred and twenty. At this time innovations [bidaʿ] appeared and 
spread widely, the Muʿtazila gave free rein to their tongues, the philosophers 
raised their heads, the scholars of knowledge were put to trial to make them 
say that the Qurʾān was created, and conditions changed drastically — and 
matters have continued to decline to this day. The saying of the Prophet صلى الله عليه وسلم 
"then falsehood will spread" became clearly manifest to the point of 
encompassing statements, actions, and beliefs. And Allah alone is the One 
from Whom aid is sought. 

وَهُمْ أتَْ بَاعُ التَّابعِِيَْ، وَاقْ تَضَى هَذَا الْْدَِيثُ أَنْ تَكُونَ قَ وْلهُُ: )ثَُّ الَّذِينَ يَ لُونََمُْ( أَيِ الْقَرْنُ الَّذِي بَ عْدَهُمْ وَهُمُ التَّابعُِونَ )ثَُّ الَّذِينَ يَ لُونََمُْ(   
يَّةُ بِِلنِّسْبَةِ إِلََ الْمَجْمُوعِ أَوِ الْْفَْ رَادِ؟ مََُلُّ بَِْث  الصَّحَابةَُ أفَْضَلَ مِنَ التَّابِعِيَْ وَالتَّابِعُونَ أفَْضَلَ مِنْ أتَْ بَاعِ التَّابعِِيَْ، لَكِنْ هَلْ هَذِهِ الْْفَْضَلِ  ، 

ئًا مِنْ مَالِهِ وَإِلََ الثَّانِ نَََا الْْمُْهُورُ، وَالَْْوَّلُ قَ وْلُ ابْنِ عَبْدِ الْبََِّ، وَالَّذِي يَظْهَرُ أَنَّ مَنْ قاَ تَلَ مَعَ النَّبِِّ صلى الله عليه وسلم أَوْ فِ زمََانهِِ بَِِمْرهِِ أَوْ أنَْ فَقَ شَي ْ  
لُّ الْبَحْثِ، وَالَْْصْلُ فِ ذَلِكَ قَ وْلهُُ تَ عَالََ: ﴿لَبِسَبَبِهِ لََ يَ عْدِلهُُ فِ الْفَضْلِ أَحَدٌ بَ عْدَهُ كَائنًِا مَنْ كَانَ، وَأَمَّا مَنْ لََْ يَ قَعْ لَهُ ذَلِكَ فَ هُوَ مََُ   

عْدُ وَقاَتَ لُوا﴾ الْيةََ يَسْتَوِي مِنْكُمْ مَنْ أنَْ فَقَ مِنْ قَ بْلِ الْفَتْحِ وَقاَتَلَ أُولئَِكَ أَعْظَمُ دَرجََةً مِنَ الَّذِينَ أنَْ فَقُوا مِنْ ب َ  . 

His saying: "Then those who come after them" — meaning the generation 
[qarn] after them, who are the Successors [tābiʿīn]; "then those who come 
after them" — who are the Successors of the Successors [atbāʿ al-tābiʿīn]. 
This ḥadīth entails that the Companions are superior to the Successors 
[tābiʿīn], and the Successors [tābiʿīn] superior to the Successors of the 
Successors [atbāʿ al-tābiʿīn]. However, the question of whether this 
superiority is relative to the group collectively or to individuals is a matter of 
scholarly discussion. The majority inclined to the second view, whilst the first 
is the position of Ibn ʿAbd al-Barr. What appears evident is that whoever 
fought alongside the Prophet صلى الله عليه وسلم, or fought in his time by his command, or 
spent any of his wealth on account of him, is unmatched in merit by anyone 
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who comes after him, whoever that may be. As for one who did not 
experience any of that, that is where the scholarly debate lies. The basis for 
this is the saying of Allah, exalted be He: ﴾Not equal among you are those who 
spent and fought before the Conquest — those are greater in degree than 
those who spent and fought afterwards﴿.  

  حَدِيثٌ حَسَنٌ لَهُ طرُُقٌ قَدْ يَ رْتَقِي بِِاَ إِلََ وَاحْتَجَّ ابْنُ عَبْدِ الْبََِّ بَِدِيثِ: مَثَلُ أمَُّتِِ مَثَلُ الْمَطَرِ لََ يدُْرَى أَوَّلهُُ خَيْرٌ أَمْ آخِرُهُ، وَهُوَ 
مِْذِيِّ بِِِسْنَاد  أقَْ وَىالصِّحَّةِ، وَأَغْرَبَ الن َّوَوِيُّ فَ عَزَاهُ فِ فَ تَاوِيهِ إِلََ مُسْنَدِ أَبِ يَ عْلَى مِنْ حَدِيثِ أنََس  بِِِسْنَاد  ضَعِ  ، مَعَ أنََّهُ عِنْدَ التَِّ يف   

، وَصَحَّحَهُ ابْنُ حِبَّانَ مِنْ حَدِيثِ عَمَّار ، وَأَجَابَ عَنْهُ الن َّوَوِيُّ بِاَ حَاصِلُهُ:    يَشْتَبِهُ عَلَيْهِ الْْاَلُ فِ أَنَّ الْمُرَادَ مَنْ مِنْهُ مِنْ حَدِيثِ أنََس 
سْلََّمِ وَدَحْضِ  ذَلِكَ مِنْ أَهْلِ الزَّمَانِ الَّذِينَ يدُْركُِونَ عِيسَى ابْنَ مَرْيَََ عليه السلَّم وَيَ رَوْنَ فِ زمََانهِِ مِنَ الَْْيْرِ  وَالْبََكََةِ وَانتِْظاَمِ كَلِمَةِ الِْْ  

فِعٌ بِصَريِحِ قَ وْلِهِ صلى الله عليه وسلم: خَيْرُ الْقُرُونِ قَ رْنِ كَلِمَةِ الْكُفْرِ، فَ يَشْتَبِهُ الْْاَلُ عَلَى مَنْ شَاهَدَ ذَلِكَ أَيُّ الزَّمَانَيِْْ خَيْرٌ، وَهَذَا الَِشْتِبَاهُ مُنْدَ  ، 
ُ أَعْلَمُ   .وَاللََّّ

Ibn ʿAbd al-Barr also cited as evidence the ḥadīth: "The likeness of my 
community is the likeness of rain — one does not know whether its beginning 
or its end is better." This is a good [ḥasan] ḥadīth with chains of transmission 
that may elevate it to the level of authenticity [ṣiḥḥa]. Al-Nawawī made the 
curious move of attributing it in his legal opinions [fatāwā] to the Musnad of 
Abū Yaʿlā from the ḥadīth of Anas through a weak chain, even though it is 
found in al-Tirmidhī through a stronger chain from the ḥadīth of Anas, and 
Ibn Ḥibbān authenticated it from the ḥadīth of ʿAmmār. Al-Nawawī 
responded to this ḥadīth with a response whose essence is: that what is 
meant is those of the people of the age who would encounter ʿĪsā ibn 
Maryam, peace be upon him, and would witness during his time the 
goodness, blessing, unity of the word of Islam, and the defeat of the word of 
disbelief — so that one who witnessed that would be confused as to which of 
the two times was better. But this confusion is dispelled by the explicit saying 
of the Prophet صلى الله عليه وسلم: "The best of generations [qurūn] is my generation [qarnī]." 
And Allah knows best. 

بَةَ مِنْ حَدِيثِ عَبْدِ الرَّحَْْنِ بْنِ جُبَيْرِ بْنِ نُ فَيْرِ أَحَدِ التَّابِعِيَْ بِِِسْنَاد     حَسَن  قاَلَ: قاَلَ رَسُولُ اللََِّّ صلى الله عليه وسلم ليَُدْركَِنَّ الْمَسِيحُ وَقَدْ رَوَى ابْنُ أَبِ شَي ْ
مُْ لَمِثْ لُكُمْ أَوْ خَيْرٌ  ُ أمَُّةً أَنََ أَوَّلَُاَ وَالْمَسِيحُ آخِرُهَا -ثَلََّثًً  -أقَْ وَامًا إِنََّ وَلَنْ يَُْزِيَ اللََّّ . 

Ibn Abī Shayba narrated with a good [ḥasan] chain from the ḥadīth of ʿAbd al-
Raḥmān ibn Jubayr ibn Nufayr — one of the Successors [tābiʿīn] — who said: 
The Messenger of Allah صلى الله عليه وسلم said: "The Messiah will surely find communities 
who are just like you — or better" — saying this three times — "and Allah will 
never disgrace a community of which I am the first and the Messiah is the 
last." 

مٌ للِْعَامِلِ فِيهِنَّ أَجْرُ  مِْذِيُّ مِنْ حَدِيثِ أَبِ ثَ عْلَبَةَ رفََ عَهُ: تََْتِ أَيََّ ؟ قاَلَ: بَلْ وَرَوَى أبَوُ دَاوُدَ، وَالتَِّ هُمْ أَوْ مِنَّا يََ رَسُولَ اللََِّّ خََْسِيَْ، قِيلَ: مِن ْ  
  رفََ عَهُ: أفَْضَلُ الْْلَْقِ إِيَاَنًَ قَ وْمٌ فِ أَصْلََّبِ مِنْكُمْ وَهُوَ شَاهِدٌ لِْدَِيثِ: مَثَلُ أمَُّتِِ مَثَلُ الْمَطَرِ، وَاحْتَجَّ ابْنُ عَبْدِ الْبََِّ أيَْضًا بَِدِيثِ عُمَرَ 
حُجَّةَ فِيهِ  الرِِّجَالِ يُ ؤْمِنُونَ بِ وَلََْ يَ رَوْنِ، الْْدَِيثَ أَخْرَجَهُ الطَّيَالِسِيُّ وَغَيْرهُُ، لَكِنْ إِسْنَادُهُ ضَعِيفٌ فَلََّ  . 
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Abū Dāwūd and al-Tirmidhī narrated from the ḥadīth of Abū Thaʿlaba, 
attributed to the Prophet: "Days will come in which the reward of the one 
who acts [righteously] therein will be the reward of fifty." It was said: "Of 
them or of us, O Messenger of Allah?" He said: "Rather, of you." This serves as 
corroborating evidence for the ḥadīth "The likeness of my community is the 
likeness of rain." Ibn ʿAbd al-Barr also cited as evidence the ḥadīth of ʿUmar, 
attributed to the Prophet: "The most excellent of creation in faith are a people 
still in the loins of men who will believe in me without having seen me" — 
recorded by al-Ṭayālisī and others, but its chain is weak and therefore it is 
not a valid proof. 

، وَالطَّبََاَنُِّ مِنْ حَدِيثِ أَبِ جُُْعَةَ قاَلَ: قاَلَ أبَوُ عُبَ يْدَةَ: يََ رَسُولَ ا ، أَحَدٌ خَيْرٌ مِنَّا؟ وَرَوَى أَحَْْدُ، وَالدَّارمِِيُّ أَسْلَمْنَا مَعَكَ، وَجَاهَدْنََ للََِّّ  
اكِمُ. وَاحْتَجَّ أيَْضًا بَِِنَّ السَّبَبَ فِ كَوْنِ مَعَكَ. قاَلَ: قَ وْمٌ يَكُونوُنَ مِنْ بَ عْدكُِمْ يُ ؤْمِنُونَ بِ وَلََْ يَ رَوْنِ، وَإِسْنَادُهُ حَسَنٌ وَقَدْ صَحَّحَهُ الَْْ   

مُْ كَانوُا غُرَبَِءَ فِ إِيَاَنَِِمْ لِكَثْ رَةِ الْكُفَّارِ حِينَئِذ  وَصَبَِْ  هِمْ عَلَى أَذَاهُمْ وَتََسَُّكِهِمْ بِدِينِهِمْ، قاَلَ: فَكَذَلِكَ الْقَرْنِ الَْْوَّلِ خَيْرَ الْقُرُونِ أَنََّ  
ينَ وَتََسََّكُوا بِهِ وَصَبََوُا عَلَى الطَّاعَةِ حِيَْ ظهُُورِ الْمَعَاصِي وَالْفِتََِ كَ  ا عِنْدَ ذَلِكَ غُرَبَِءَ، وَزكََتْ انوُا أيَْضً أَوَاخِرُهُمْ إِذَا أقَاَمُوا الدِِّ  
سْلََّمُ غَريِبًا وَسَيَ عُودُ أَعْمَالَُمُْ فِ ذَلِكَ الزَّمَانِ كَمَا زكََتْ أَعْمَالُ أُولئَِكَ. وَيَشْهَدُ لَهُ مَا رَوَاهُ مُسْلِمٌ، عَنْ أَبِ هُرَي ْ  رَةَ رفََ عَهُ: بَدَأَ الِْْ  

 .غَريِبًا كَمَا بَدَأَ فَطوُبََ للِْغُرَبَِءِ 

Aḥmad, al-Dārimī, and al-Ṭabarānī narrated from the ḥadīth of Abū Jumʿa, 
who said: Abū ʿUbayda said: "O Messenger of Allah, is there anyone better 
than us? We embraced Islam with you and waged jihad with you." He said: "A 
people who will come after you, who will believe in me without having seen 
me." Its chain is good [ḥasan] and al-Ḥākim authenticated it. Ibn ʿAbd al-Barr 
also argued that the reason the first generation [qarn] is the best of 
generations [qurūn] is that they were strangers [ghurabāʾ] in their faith on 
account of the abundance of disbelievers at that time, and their patience in 
the face of harm, and their adherence to their religion. He said: Likewise, the 
later ones amongst them, if they uphold the religion, adhere to it, and are 
patient in obedience at a time when sins and trials are prevalent, they too will 
be strangers [ghurabāʾ] in that regard, and their deeds will be pure in that 
time just as the deeds of those earlier ones were pure. Evidence for this is 
what Muslim narrated from Abū Hurayra, attributed to the Prophet: "Islam 
began as something strange and will return to being strange as it began — so 
glad tidings [ṭūbā] to the strangers [ghurabāʾ]." 

الصَّحَابةَِ، وَبِذَلِكَ صَرَّحَ نْ يَكُونُ أفَْضَلَ مِنْ بَ عْضِ وَقَدْ تُ عُقِّبَ كَلََمُ ابْنِ عَبْدِ الْبََِّ بَِِنَّ مُقْتَضَى كَلََمِهِ أَنْ يَكُونَ فِيمَنْ يََْتِ بَ عْدَ الصَّحَابةَِ مَ   
يعِ الصَّحَابةَِ، فإَِنَّهُ صَرَّ  طْلََقِ فِ حَقِّ جََِ حَ فِ كَلََمِهِ بَِسْتِثْ نَاءِ أهَْلِ بَدْرٍ وَالْْدَُيْبِيَةِ الْقُرْطُبُِّ، لَكِنَّ كَلََمَ ابْنِ عَبْدِ الْبََِّ ليَْسَ عَلَى الِْْ . 

The position of Ibn ʿAbd al-Barr was objected to on the grounds that what his 
words entail is that amongst those who come after the Companions there 
would be those who are superior to some of the Companions — and this was 
explicitly stated by al-Qurṭubī. However, the words of Ibn ʿAbd al-Barr are 
not absolute with respect to all the Companions, for he explicitly stated in his 
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discussion that the People of Badr and the People of Ḥudaybiyya are 
excepted. 

  صلى الله عليه وسلم، وَأَمَّا مَنِ ات َّفَقَ لَهُ الذَّبُّ عَنْهُ وَالسَّبْقُ نَ عَمْ وَالَّذِي ذَهَبَ إِليَْهِ الْْمُْهُورُ أَنَّ فَضِيلَةَ الصُّحْبَةِ لََ يَ عْدِلَُاَ عَمَلٌ لِمُشَاهَدَةِ رَسُولِ اللََِّّ 
عْدِلهُُ أَحَدٌ مَِّنْ يََْتِ بَ عْدَهُ، لِْنََّهُ مَا مِنْ خَصْلَة  مِنَ إِليَْهِ بِِلَِْجْرَةِ أَوِ النُّصْرَةِ وَضَبْطِ الشَّرْعِ الْمُتَ لَقَّى عَنْهُ وَتَ بْلِيغِهِ لِمَنْ بَ عْدَهُ فإَِنَّهُ لََ ي َ   

 .الِْْصَالِ الْمَذْكُورةَِ إِلََّ وَللَِّذِي سَبَقَ بِِاَ مِثْلُ أَجْرِ مَنْ عَمِلَ بِِاَ مِنْ بَ عْدِهِ، فَظَهَرَ فَضْلُهُمْ 

Indeed, what the majority held is that the merit of companionship [ṣuḥba] — 
on account of the direct witnessing of the Messenger of Allah صلى الله عليه وسلم — is not 
matched by any deed. As for one who additionally had the distinction of 
defending him, of preceding others in emigration [hijra] or in giving victory 
[nuṣra], and of preserving and transmitting the revealed law to those who 
came after — no one who comes after him is equal to him, for there is not a 
single one of the aforementioned qualities except that the one who preceded 
in it receives the like of the reward of everyone who acted upon it after him. 
Thus, their superiority becomes manifest. 

عَ  بَيَْْ مَُتَْلِفِ الَْْحَادِيثِ الْمَذْكُورةَِ كَانَ مُتَّجَهًا، عَلَىوَمَُُصَّلُ النِّزَاعِ يَ تَمَحَّضُ فِيمَنْ لََْ يََْصُلْ لَهُ إِلََّ مَُُرَّدُ الْمُشَاهَدَةِ كَمَا تَ قَدَّمَ، فإَِنْ جُُِ  
هُمْ أَجْرُ خََْسِيَْ مِنْكُمْ، لََ يَدُلُّ عَلَى أفَْضَلِيَّةِ غَيْرِ الصَّحَابةَِ عَلَى الصَّ  حَابةَِ، لَِْنَّ مَُُرَّدَ زِيََدَةِ الَْْجْرِ لََ أَنَّ حَدِيثَ: للِْعَامِلِ مِن ْ  

اَ يَ قَعُ تَ فَاضُلُهُ بِِلنِّسْبَةِ إِلََ مَ  فِ ذَلِكَ الْعَمَلِ فأََمَّا مَا فاَزَ بِهِ مَنْ شَاهَدَ ا يَُاَثلُِهُ يَسْتَ لْزمُِ ثُ بُوتَ الْْفَْضَلِيَّةِ الْمُطْلَقَةِ، وَأيَْضًا فاَلَْْجْرُ إِنََّّ  
مَةِ، وَأَمَّا حَدِيثُ أَبِ جُُْعَةَ  النَّبَِّ صلى الله عليه وسلم مِنْ زيََِدَةِ فَضِيلَةِ الْمُشَاهَدَةِ فَلََّ يَ عْدِلهُُ فِيهَا أَحَدٌ، فبَِهَذِهِ الطَّريِقِ يَُْكِنُ تََْوِيلُ  الَْْحَادِيثِ الْمُتَ قَدِِّ  

، هَلْ مِنْ قَ وْم  فَ لَمْ تَ تَّفِقِ الرُّوَاةُ عَلَى لَفْظِهِ، فَ قَدْ رَوَاهُ بَ عْضُهُمْ بلَِفْظِ الَْْيْريَِّةِ كَمَا تَ قَدَّمَ، وَرَوَاهُ بَ عْ  ضُهُمْ بلَِفْظِ: قُ لْنَا: يََ رَسُولَ اللََِّّ  
مَةِ، وَهِيَ تُ وَافِقُ حَدِيثَ أَبِ ثَ عْلَبَةَ أَعْظَمَ مِنَّا أَجْرًا؟ الْْدَِيثَ أَخْرَجَهُ الطَّبََاَنُِّ وَإِسْنَادُ  هَذِهِ الرِِّوَايةَِ أقَْ وَى مِنْ إِسْنَادِ الرِِّوَايةَِ الْمُتَ قَدِِّ ، 

ُ أَعْلَمُ   .وَقَدْ تَ قَدَّمَ الْْوََابُ عَنْهُ وَاللََّّ

The crux of the dispute is therefore restricted to one for whom nothing 
occurred except the bare witnessing [mushāhada] alone, as previously stated. 
If a reconciliation is made between the various differing ḥadīths mentioned, 
that would be the appropriate approach — though the ḥadīth "the one who 
acts amongst them has the reward of fifty of you" does not indicate the 
superiority of non-Companions over the Companions, for a mere increase in 
reward does not necessarily establish absolute superiority. Moreover, the 
differential in reward occurs only in relation to that which resembles the 
given deed in that respect; as for what the one who witnessed the Prophet صلى الله عليه وسلم 
gained by way of the additional merit of direct witnessing [mushāhada] — no 
one equals him in that. By this means it is possible to interpret [tāʾwīl] the 
ḥadīths cited above. As for the ḥadīth of Abū Jumʿa, the narrators did not 
agree on its wording — some narrated it with the word "better" [khayriyya] 
as previously mentioned, and some narrated it with the wording: "We said: O 
Messenger of Allah, is there any people with a greater reward than us?" — 
recorded by al-Ṭabarānī, and the chain of this narration is stronger than the 
chain of the earlier narration, and it accords with the ḥadīth of Abū Thaʿlaba. 
The response to it has already preceded. And Allah knows best. 
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، وَفِ قَ وْلهُُ: )فَلََّ أَدْرِي أَذكََرَ بَ عْدَ قَ رْنهِِ قَ رْنَيِْْ أَوْ ثَلََّثةًَ( وَقَعَ مِثْلُ هَذَا الشَّكِّ فِ حَدِيثِ ابْنِ مَ  حَدِيثِ سْعُود ، وَأَبِ هُرَيْ رَةَ عِنْدَ مُسْلِم   
هَا عَنِ الن ُّعْمَانِ بْنِ بَشِير  عِنْدَ أَحَْْ  ، مِن ْ دَ، وَعَنْ مَالِك  عِنْدَ مُسْلِم  عَنْ عَائِشَةَ بُ رَيْدَةَ عِنْدَ أَحَْْدَ، وَجَاءَ فِ أَكْثَرِ الطُّرُقِ بِغَيْرِ شَك ِّ : 

، أَيُّ النَّاسِ خَيْرٌ؟ قاَلَ: الْقَرْنُ الَّذِي أَنََ فِيهِ، ثَُّ الثَّانِ، ثَُّ الثَّا لِثُ، وَوَقَعَ فِ رِوَايةَِ الطَّبََاَنِِِّ، وَسَََّوَيْهِ مَاقاَلَ رجَُلٌ: يََ رَسُولَ اللََِّّ  
، أَيُّ النَّاسِ خَيْرٌ؟تُ: يََ رَسُولَ اللََِّّ يُ فَسَّرُ بِهِ هَذَا السُّؤَالُ، وَهُوَ مَا أَخْرَجَاهُ مِنْ طَريِقِ بِلََّلِ بْنِ سَعْدِ بْنِ تََيِم  عَنْ أبَيِهِ قاَلَ: قُ لْ   

هُمْ، ثَُّ الثَّانِ، ثَُّ الثَّالِثُ، وَوَقَعَ فِ فَ قَالَ: أَنََ وَقَ رْنِ، فَذكََرَ مِثْ لَهُ. وَللِطَّيَالِسِيِِّ مِنْ حَدِيثِ عُمَرَ رفََ عَهُ: خَيْرُ أمَُّتِِ الْقَرْنُ الَّذِ  ي أَنََ مِن ْ  
بَةَ، وَالطَّبََاَنِِِّ إِثْ بَاتُ الْقَرْنِ الرَّابِعِ وَلَفْظهُُ: خَيْرُ ا لنَّاسِ قَ رْنِ، ثَُّ الَّذِينَ يَ لُونََمُْ، ثَُّ الَّذِينَ يَ لُونََمُْ حَدِيثِ جَعْدَةَ بْنِ هُبَيْرةََ عِنْدَ أَبِ شَي ْ ، 

ُ أَعْلَمُ ثُ الذين يلونَم، ثَُّ الْخَرُونَ أَرْدَأُ، وَرجَِالهُُ ثقَِاتٌ، إِلََّ أَنَّ جَعْدَةَ مَُْ  تَ لَفٌ فِ صُحْبَتِهِ وَاللََّّ . 

His saying: "I do not know whether he mentioned two generations [qarnayn] 
or three after his own generation [qarn]" — a similar doubt occurred in the 
ḥadīths of Ibn Masʿūd and Abū Hurayra in (Sahih) Muslim, and in the ḥadīth 
of Burayda in Aḥmad. In most of the chains it is narrated without any doubt, 
amongst them from al-Nuʿmān ibn Bashīr in (Musnad) Aḥmad, and from Mālik 
in (Sahih) Muslim from ʿĀʾisha: "A man said: O Messenger of Allah, which 
people are the best? He said: The generation [qarn] in which I live, then the 
second, then the third." In the narration of al-Ṭabarānī and Sammawayh 
there occurs what explains this question, namely what they both recorded 
through the chain of Bilāl ibn Saʿd ibn Tamīm from his father, who said: "I 
said: O Messenger of Allah, which people are the best? He said: I and my 
generation [qarnī]" — then mentioning the rest similarly. Al-Ṭayālisī has from 
the ḥadīth of ʿUmar, attributed to the Prophet: "The best of my community is 
the generation [qarn] from which I am, then the second, then the third." 

In the ḥadīth of Jaʿda ibn Hubayra in Ibn Abī Shayba and al-Ṭabarānī there 
occurs the affirmation of a fourth generation [qarn], and its wording is: "The 
best of people is my generation [qarnī], then those who come after them, 
then those who come after them, then those who come after them — then 
the last ones are the worst." Its narrators are trustworthy [thiqāt], though 
there is disagreement regarding Jaʿda's status as a Companion. And Allah 
knows best.iv 

 ، عَلَى طَريِقَةِ مَنْ لََ يَكْتُبُ الْْلَِفَ فِ الْمَنْصُوبِ قَ وْلهُُ: )ثَُّ إِنَّ بَ عْدَهُمْ قَ وْمًا( كَذَا لِلَْْكْثَرِ، وَلبَِ عْضِهِمْ قَ وْمٌ فَ يَحْتَمِلُ أَنْ يَكُونَ مِنَ النَّاسِخِ 
لَى تَ عْدِيلِ أَهْلِ الْقُرُونِ الثَّلََّثةَِ وَإِنْ تَ فَاوَتَتْ وَيََْتَمِلُ أَنْ تَكُونَ إِنَّ تَ قْريِريَِّةٌ بِعَْنََ نَ عَمْ وَفِيهِ بُ عْدٌ وَتَكَلُّفٌ. وَاسْتُدِلَّ بِِذََا الْْدَِيثِ عَ   

قَرْنَيِْْ مَنْ وُجِدَتْ فِيهِ الصِّفَاتُ الْمَذْكُورةَُ مِنَ الْ  مَنَازلَُِمُْ فِ الْفَضْلِ، وَهَذَا مَُْمُولٌ عَلَى الْغَالِبِ وَالَْْكْثَريَِّةِ، فَ قَدْ وُجِدَ فِيمَنْ بَ عْدَ الصَّحَابةَِ   
يهِ بَ يَانُ مَنْ تُ رَدُّ شَهَادَتُُمُْ وَهُمْ مَنِ اتَّصَفَ الْمَذْمُومَةُ لَكِنْ بِقِلَّة ، بِِلََّفِ مَنْ بَ عْدَ الْقُرُونِ الثَّلََّثةَِ فإَِنَّ ذَلِكَ كَثُ رَ فِيهِمْ وَاشْتُهِرَ، وَفِ   

شَارةَُ بِقَوْلِهِ: ثَُّ يَ فْشُو الْكَذِبُ أَيْ يَكْثُ رُ. وَاسْتُدِلَّ بِهِ  عَلَى جَوَازِ الْمُفَاضَلَةِ بَيَْْ الصَّحَابةَِ قاَلَهُ  بِِلصِّفَاتِ الْمَذْكُورةَِ، وَإِلََ ذَلِكَ الِْْ  
 .الْمَازَرِيُّ، وَقَدْ تَ قَدَّمَ بَِقِي شَرْحُهُ فِ الشَّهَادَاتِ 

His saying: "Then after them will come a people [qawman]" — this is the 
reading of the majority, whilst in some versions it is qawmun, which may be 
explained as a scribal convention of those who do not write the alif in the 
accusative, or it may be that inna here is affirmatory in the sense of "yes" — 
though this is far-fetched and contrived. This ḥadīth has been used as 
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evidence for the upright character [taʿdīl] of the people of the three 
generations [qurūn al-thalātha], even though their ranks in merit varied. This 
is to be understood as applying to the majority and the predominant 
condition, for amongst those of the two generations [qarnayn] after the 
Companions there were indeed some who exhibited the aforementioned 
blameworthy characteristics — though rarely; unlike those after the three 
generations [qurūn], amongst whom such characteristics became 
widespread and well-known. The ḥadīth also clarifies those whose testimony 
is to be rejected, namely those who are characterised by the said qualities. 
This is what is indicated by the saying "then falsehood will spread" — meaning 
it will become abundant. Al-Māzarī said that it has also been used as evidence 
for the permissibility of making distinctions in merit between individual 
Companions. The remainder of its commentary has preceded in the Book of 
Testimony. 

نًا، وَتَ قَدَّمَ    مِنْ شَرْحِهِ هُنَاكَ مَا يَ تَ عَلَّقُ بِِلشَّهَادَاتِ، وَاللََُّّ الْْدَِيثُ الثَّالِثُ حَدِيثُ ابْنِ مَسْعُود  فِ الْمَعْنََ وَقَدْ تَ قَدَّمَ فِ الشَّهَادَاتِ سَنَدًا وَمَت ْ
 .أَعْلَمُ 

The third ḥadīth is the ḥadīth of Ibn Masʿūd, which is similar in meaning, and 
it has preceded in the Book of Testimony with its chain and text, along with 
the portion of its commentary related to testimony. And Allah knows best.” 
(End of quote from Fatḥ al-Bārī). 

Al-Sakhāwī (d. 902 AH), the distinguished student of Ibn Ḥajar al-ʿAsqalānī, 
likewise confirmed this in his Fatḥ al-Mugīth bi-Sharḥ Alfiyyat al-Ḥadīth li-l-
ʿIrāqī (4/152-153), stating: 

ا تَ قَدَّمَ فِ الْمُرْسَلِ، وَأنََّهُ ثَُّ الَّذِينَ يَ لُونََمُْ، ثَُّ الَّذِينَ يَ لُونََمُْ«( . وَالْْمُْهُورُ عَلَى خِلََّفِهِ فِيمَنْ بَ عْدَ الصَّحَابةَِ، كَمَ )»خَيْرُ النَّاسِ قَ رْنِ،   
لِ عَلَى الْغَالِبِ وَالَْْكْثَريَِّةِ ; لِْنََّهُ قَدْ لََ بدَُّ مِنَ الت َّنْصِيصِ عَلَى عَدَالتَِهِمْ كَغَيْرهِِمْ. قاَلُوا: وَالْْدَِيثُ مَُْمُولٌ فِ الْقَرْنَيِْْ بَ عْدَ الَْْوَّ   

وكََانَ إِنَّ ذَلِكَ كَثُ رَ فِيهِ وَاشْتَ هَرَ، وُجِدَ فِيهِمَا مَنْ وُجِدَتْ فِيهِ الصِّفَاتُ الْمَذْمُومَةُ، لَكِنْ بِقِلَّة  فِ أَوَّلَِِمَا، بِِلََّفِ مَنْ بَ عْدَهُ ; فَ   
فِ هَذَا الْوَقْتِ ظَهَرَتِ الْبِدعَُ ظهُُوراً فاَشِيًاآخِرُ مَنْ كَانَ فِ أتَْ بَاعِ التَّابِعِيَْ مَِّنْ يُ قْبَلُ قَ وْلهُُ مَنْ عَاشَ إِلََ حُدُودِ الْعِشْريِنَ وَمِائَ تَيِْْ، وَ  ، 

اً شَدِيدًا، وَلََْ يَ زَلِ وَأَطْلَقَتِ الْمُعْتَزلَِةُ ألَْسِنَ تَ هَا، وَرفََ عَتِ الْفَلََّسِفَةُ رءُُوسَهَا، وَامْتُحِنَ أَهْلُ الْعِلْمِ ليَِ قُولُوا بَِ  لْقِ الْقُرْآنِ، وَتَ غَيرََّتِ الَْْحْوَالُ تَ غَيرُّ  
َ السَّلََّمَةَ   .الَْْمْرُ فِ نَ قْص  إِلََ الْنَ، نَسْأَلُ اللََّّ

"The best of people is my generation [qarnī], then those who come after 
them, then those who come after them." The majority hold the contrary 
position regarding those who came after the Companions, as has preceded 
in the discussion of the disconnected narration [mursal], namely that their 
uprightness [ʿadāla] must be explicitly established just as is the case with 
others. They said: The ḥadīth is to be understood, with regard to the two 
generations [qarnayn] after the first, as applying to the majority and the 
predominant condition, for there were indeed found amongst them those 
who exhibited the blameworthy characteristics — though rarely in the first 
of the two; unlike those who came after them, for such characteristics 
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became widespread and well-known amongst them. The last of the 
Successors of the Successors [Atbāʿ al-Tābiʿīn] whose opinion is accepted 
were those who lived until approximately the year 220 AH. At this time 
innovations [bidaʿ] appeared and spread widely, the Muʿtazila gave free rein 
to their tongues, the philosophers raised their heads, the scholars of 
knowledge were put to trial to make them affirm the createdness of the 
Qurʾān, and conditions changed drastically. Matters have continued to 
decline to this day — we ask Allah for safety [salāma].” 

Conclusion: 

The foregoing examination of the ḥadīth traditions concerning the blessed 
generations [al-qurūn al-mubāraka] has demonstrated, through an extensive 
survey of the primary sources and the statements of the leading scholars of 
ḥadīth, several important conclusions that may be drawn with a reasonable 
degree of scholarly confidence. 

The predominant and best-established position — supported by the 
overwhelming majority of narrations from multiple Companions including 
Ibn Masʿūd, ʿImrān ibn Ḥuṣayn, ʿĀʾisha, and ʿUmar ibn al-Khaṭṭāb, (may Allah 
be pleased with them all) and affirmed without any doubt or hesitation in the 
two Ṣaḥīḥ collections — is that the Prophet صلى الله عليه وسلم praised three generations: his 
own generation [qarnī], then those who come after them, then those who 
come after them. This is the position upon which the scholars of ḥadīth 
settled, and it is the foundation upon which the definition of the Salaf al-
Ṣāliḥīn rests. Imām al-Nawawī stated with clarity that the scholars are in 
agreement that the best of all generations [qurūn] is the generation of the 
Prophet صلى الله عليه وسلم, and al-Ḥāfiẓ Ibn Ḥajar al-ʿAsqalānī further elaborated in Fatḥ al-
Bārī that this ḥadīth entails that the Companions are superior to the 
Successors [al-Tābiʿūn], and the Successors superior to the Successors of 
the Successors [Atbāʿ al-Tābiʿīn] — establishing a clear hierarchy of 
excellence across the three foundational generations of Islam. 

Whilst certain narrations mention a fourth praiseworthy generation, the 
narrations affirming three praiseworthy generations are more numerous, 
more soundly transmitted, and more free from doubt — as is evident from 
the sheer breadth of chains recorded in the two Ṣaḥīḥ collections and the 
major Sunan and Masānīd hadīth collections from several Companions 
without any expression of uncertainty. The variation observed across 
different chains and narrators reflects the well-known phenomenon of 
transmission by meaning [riwāya bi-l-maʿnā] and the uncertainty of some 
narrators regarding the precise wording of the original ḥadīth, and does not 
in any way undermine the firmly established praise of the three blessed 
generations. 
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What emerges from this entire discussion is a picture of remarkable scholarly 
acceptance: that the Salaf al-Ṣāliḥīn are the three generations praised by the 
Prophet صلى الله عليه وسلم — the Companions [al-Ṣaḥāba], the Successors [al-Tābiʿūn], and 
the Successors of the Successors [Atbāʿ al-Tābiʿīn] — and that adherence to 
their path in creed, methodology, and practice is an obligation binding upon 
the Muslim community. As al-Sakhāwī noted, matters have continued in a 
state of decline since the close of the third generation, rendering the 
obligation of returning to the methodology of the Salaf not merely a scholarly 
preference but an urgent religious necessity for every Muslim who seeks the 
pleasure of Allah Most High. 

It follows from this that the true inheritors and representatives of the Salaf 
al-Ṣāliḥīn after the three blessed generations are none other than the 
scholars and communities of the Ahl al-Sunna wa al-Jamāʿa — the Ashʿarīs, 
the Māturīdīs, and the virtuous Atharīsv — whose scholarly traditions have 
maintained unbroken chains of transmission [asānīd mutaṣṣila] in every 
generation going back to the Prophet صلى الله عليه وسلم and his Companions. These are the 
communities that preserved the creed, the sciences of ḥadīth, the schools of 
jurisprudence [madhāhib], and the spiritual path of the Salaf across the 
centuries, transmitting them faithfully from teacher to student in an 
uninterrupted succession. Those who in recent times have appropriated the 
label of "Salafī" for themselves whilst severing or disregarding these chains of 
transmitted scholarship — and whilst departing from the established 
positions of the great Imāms of the Ahl al-Sunna — have no genuine claim to 
representing the Salaf al-Ṣāliḥīn. The true mark of connection to the Salaf is 
not a self-adopted name, but rather an unbroken and verifiable chain of 
transmitted knowledge, sound creed (ʿaqīda), and fidelity to the methodology 
of the three praised generations in all its dimensions. And Allah alone grants 
success, and upon Him alone is reliance. 

Compiled by: 

Abul Hasan Hussain Ahmed 

Friday 17th April 2026/ 29th Shawwal 1447 AH 
https://t.me/Darul_Tahqiq 
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End notes: 

 
i Meaning: Qāḍī ʿIyāḍ ibn Mūsā al-Yaḥṣubī (d. 544 AH), renowned for his celebrated 
al-Shifāʾ bi-Taʿrīf Ḥuqūq al-Muṣṭafā, also wrote a commentary on Ṣaḥīḥ Muslim that 
was later utilised by al-Nawawī. 

ii Footnotes by the editor (Wāʾil Muḥammad Bakr Zahrān): 

(1) Narrated by al-Ṭaḥāwī in Sharḥ Maʿānī al-Āthār (5669), and by al-Ṭabarānī in al-
Muʿjam al-Kabīr (6/44, no. 5460), via the route of Abū Mishar. It was also narrated 
by Ibn Abī ʿĀṣim in al-Āḥād wa al-Mathānī (4/406, no. 2456), and likewise by al-
Ṭabarānī (6/44, no. 5460), via the route of Hishām ibn ʿAmmār from Ṣadaqa. Al-
Haythamī said in Majmaʿ al-Zawāʾid (9/743): "Its narrators are reliable [thiqa]." 

(2) Al-Thiqāt (7/224, no. 9783). 

iii A type of ḥadīth collection 
 
iv This narration, with the mention of four praiseworthy generations, is also found in 
al-Mustadrak ʿalā al-Ṣaḥīḥayn of Abū ʿAbd Allāh Muḥammad ibn ʿAbd Allāh al-Ḥākim 
al-Nīsābūrī (321–405 AH), edited by Dār al-Risāla al-ʿĀlamiyya (first edition, 1439 AH 
/ 2018 CE, edited, referenced, and annotated by: ʿĀdil Murshid (vols. 1, 4, 7 jointly, 
9), Aḥmad Barhūm (vol. 2), Muḥammad Kāmil Qara Balī (vols. 3, 5, 6),  Saʿīd al-Laḥḥām 
(vols. 7 jointly, 8).  The Arabic text is available here - 
https://app.turath.io/book/1424?page=3943 
  
From 5/801–805: 
 
4932 — Abū Bakr Muḥammad ibn ʿAbd Allāh ibn ʿAmr al-Bazzāz narrated to us in 
Baghdad, confirming the soundness of what Muṣʿab mentioned; Aḥmad ibn 
Muḥammad ibn ʿAbd al-Ḥamīd al-Juʿfī narrated to us; Abū Bakr ibn Abī Shayba 
narrated to us; ʿAbd Allāh ibn Idrīs narrated to us, from his father, from his 
grandfather, from Jaʿda ibn Hubayra, who said: I heard the Messenger of Allah صلى الله عليه وسلم say: 
"The best of people is my generation [qarnī], then those who come after them, then 
those who come after them, then those who come after them — then the last ones 
are the worst [ardā]." 
 
(1) It is sound by virtue of corroborating narrations [ṣaḥīḥ li-ghayrih]. The narrators 
of this chain are acceptable, though there is disagreement regarding Jaʿda ibn 
Hubayra's status as a Companion. Nevertheless, he did see the Prophet صلى الله عليه وسلم, for he is 
the son of Hubayra ibn Abī Wahb, who fled at the time of the Conquest of Makka to 
Najrān and died as a disbeliever, and Islam had separated him from Umm Hāniʾ bint 
Abī Ṭālib — the mother of Jaʿda. There is therefore no doubt that Jaʿda was born 
before or just prior to the Conquest of Makka. For this reason, al-Ḥāfiẓ said in al-
Iṣāba (1/527): "As for his having seen the Prophet صلى الله عليه وسلم, that is certain, for he was born 
during the lifetime of the Prophet صلى الله عليه وسلم and is the son of the Prophet's cousin's 
daughter, and the particular closeness of Umm Hāniʾ to the Prophet صلى الله عليه وسلم is well 
known." 

https://app.turath.io/book/1424?page=3943
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We say: What has occurred here of his explicitly stating that he heard directly from 
the Prophet صلى الله عليه وسلم is certainly an error, for none of the students of Abū Bakr ibn Abī 
Shayba mentioned his hearing of this report from the Prophet صلى الله عليه وسلم — and amongst 
them are major Ḥuffāẓ of greater seniority and standing than the one who narrated 
it from him here. Likewise, Abū Nuʿaym al-Faḍl ibn Dukayn narrated it from Dāwūd 
ibn Yazīd al-Awdī — the brother of Idrīs ibn Yazīd, father of ʿAbd Allāh ibn Idrīs — 
from his father, from Jaʿda, without mentioning his hearing it from the Prophet صلى الله عليه وسلم. 
 
There was also another disagreement regarding this Jaʿda. Ibn ʿAbd al-Barr in al-
Istiʿāb, followed by al-Mizzī in Tahdhīb al-Kamāl (4/566) and al-ʿAlāʾī in Jāmiʿ al-
Taḥṣīl, held the view that this Jaʿda is Ibn Hubayra al-Ashjaʿī and not al-Makhzūmī 
the son of Umm Hāniʾ. Al-Ḥāfiẓ Ibn Ḥajar said in al-Iṣāba (1/483): "However, I have 
not found amongst those who recorded it anyone who described him as al-Ashjaʿī. 
Indeed, Ibn Abī Shayba, Aḥmad ibn Māniʿ, Ibn Abī ʿĀṣim, al-Baghawī, al-Bāwardī, Ibn 
Qāniʿ, and al-Ṭabarānī all recorded it in the biographical entry of Jaʿda ibn Hubayra 
al-Makhzūmī, and in the Muṣannaf of Ibn Abī Shayba it appears as 'Jaʿda ibn Hubayra 
ibn Abī Wahb' — and this is al-Makhzūmī — so it appears that Ibn ʿAbd al-Barr erred 
in treating him as a different person." We say: Al-Ḥāfiẓ likewise attributed to Ibn Abī 
Shayba that he named him in his Muṣannaf as Jaʿda ibn Hubayra ibn Abī Wahb, and 
Mughlaṭāy preceded al-Ḥāfiẓ in this in his Ikmāl Tahdhīb al-Kamāl — though this 
name does not appear in any of the currently available manuscripts of the Muṣannaf 
according to the editions of ʿAwwāma, al-Luḥaydān, and al-Jumʿa. It may therefore 
be an addition by some copyists in certain manuscripts — and Allah knows best. 
What remains is the practice of those who compiled works on the Companions of 
recording this ḥadīth in the biographical entry of Jaʿda al-Makhzūmī, to which is 
added the statement of Abū Ḥātim al-Rāzī in al-Marāsīl to his son, after Abū Ḥātim 
mentioned this ḥadīth: "Jaʿda ibn Hubayra is a Successor [tābiʿī] and is the son of the 
sister of ʿAlī ibn Abī Ṭālib." 
 
It is further noteworthy that al-Ḥākim in Tārīkh Naysābūr denied that he saw the 
Prophet صلى الله عليه وسلم, as stated in Ikmāl Tahdhīb al-Kamāl by Mughlaṭāy (3/197) — and this is 
remarkable given that al-Ḥākim here in al-Mustadrak affirmed his Companionship 
[ṣuḥba]! 
 
It is found in the Musnad of Abū Bakr ibn Abī Shayba as in al-Maṭālib al-ʿĀliya of Ibn 
Ḥajar (1/4161), and in his Muṣannaf (12/176), though in the Muṣannaf it mentions 
three praiseworthy generations and not four — and likewise in all currently available 
manuscripts according to the editions of ʿAwwāma, al-Luḥaydān, and al-Jumʿa. 
 
It was also recorded by ʿAbd ibn Ḥumayd (383), Ibn Abī ʿĀṣim in al-Āḥād wa al-
Mathānī (726) and in al-Sunna (1476), al-Ṭabarānī in al-Kabīr (2187) from Muḥammad 
ibn ʿAbd Allāh al-Ḥaḍramī, and Abū Nuʿaym in Maʿrifat al-Ṣaḥāba (1673) through the 
route of Muḥammad ibn ʿUthmān ibn Abī Shayba — all four of them [ʿAbd ibn 
Ḥumayd, Ibn Abī ʿĀṣim, Muḥammad ibn ʿAbd Allāh al-Ḥaḍramī, and Muḥammad ibn 
ʿUthmān ibn Abī Shayba] from Abū Bakr ibn Abī Shayba, corresponding to his 
narration in his Musnad which mentions four praiseworthy generations. 
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Ibn Abī Khaythama recorded it in the second volume of his Tārīkh al-Kabīr (3650); 
Ibn Qāniʿ in Muʿjam al-Ṣaḥāba (1/154) from Muḥammad ibn al-ʿAbbās al-Muʾaddib; 
and Ibn al-Athīr in Usd al-Ghāba (1/340) through the route of Ibn Abī ʿĀṣim — all 
three of them [Ibn Abī Khaythama, Muḥammad ibn al-ʿAbbās, and Ibn Abī ʿĀṣim] 
from Abū Bakr ibn Abī Shayba, corresponding to his narration in the Muṣannaf, i.e. 
mentioning three praiseworthy generations only. 
 
Abū Yaʿlā recorded it in his Musnad al-Kabīr as in al-Maṭālib al-ʿĀliya (4161/3), from 
Zakariyyā ibn Yaḥyā Zaḥmawayh al-Wāsiṭī, from ʿAbd Allāh ibn Idrīs, through this 
chain, corresponding to the narration of Ibn Abī Shayba in his Musnad — i.e. 
mentioning four praiseworthy generations — as is required by the practice of al-
Ḥāfiẓ in al-Maṭālib where he referred back to what preceded, namely Ibn Abī Shayba 
and ʿAbd ibn Ḥumayd. And Allah knows best. 
 
Al-Ṭabarānī recorded it in al-Kabīr (2188) through the route of Abū Kurayb 
Muḥammad ibn al-ʿAlāʾ, from ʿAbd Allāh ibn Idrīs, through the same chain, with the 
wording: "The best of people is my generation [qarnī], then those who come after 
them — then the last ones are the most vile [ardhalu]" — mentioning only two 
praiseworthy generations, and this is anomalous [gharīb]. 
 
Al-Bukhārī recorded it in his Tārīkh al-Kabīr (8/347); Abū Ḥātim al-Rāzī in Musnad 
al-Wuḥdān as in al-Marāsīl of his son (70); Ibn Abī Ḥātim in al-ʿIlal (2643) from Abū 
Zurʿa al-Rāzī; Abū al-Qāsim al-Baghawī in al-Ṣaḥāba as in al-Ikmāl of Mughlaṭāy 
(3/198) from Ibrāhīm ibn Hāniʾ; and the author [al-Ḥākim] in Tārīkh Naysābūr as in 
al-Ikmāl (3/197) through the route of Aḥmad ibn Muḥammad ibn Naṣr al-Labbād — 
all five of them [al-Bukhārī, Abū Ḥātim, Abū Zurʿa, Ibrāhīm ibn Hāniʾ, and al-Labbād] 
from Abū Nuʿaym al-Faḍl ibn Dukayn, from Dāwūd ibn Yazīd ibn ʿAbd al-Raḥmān al-
Awdī, from his father, from Jaʿda. Abū Ḥātim al-Rāzī cited its wording, saying in his 
narration: "The best of people is my generation [qarnī] — those from whom I am — 
then those who come after them, then those who come after them; then the fourth 
is the most vile [ardhalu] until the Hour is established." Likewise, the narration of 
Abū Nuʿaym al-Faḍl ibn Dukayn mentions only three praiseworthy generations, 
corresponding to the narration of Ibn Abī Shayba in his Muṣannaf, and the narration 
of Abū Zurʿa al-Rāzī does not contain mention of the fourth and most vile 
generation. 
 
Dāwūd ibn Yazīd is the brother of Idrīs ibn Yazīd, the father of ʿAbd Allāh — so they 
are two brothers who both narrated the ḥadīth from their father from Jaʿda. 
However, Yūnus ibn Bukayr disagreed with Abū Nuʿaym al-Faḍl ibn Dukayn in his 
narration from Dāwūd ibn Yazīd — as recorded by al-Bazzār (9661), Ibn Abī Ḥātim in 
al-ʿIlal (2643), and al-Ṭabarānī in al-Awsaṭ (5475) — narrating it from Dāwūd ibn 
Yazīd, from his father, from Abū Hurayra, substituting Abū Hurayra in place of Jaʿda 
ibn Hubayra. Abū Zurʿa said, as transmitted from him by Ibn Abī Ḥātim: "Abū Nuʿaym 
is more retentive [aḥfaẓ] than Yūnus, and Jaʿda has no Companionship [ṣuḥba]" — 
meaning that he gave preference to the mention of Jaʿda. This is further supported 
by the narration of Idrīs ibn Yazīd al-Awdī from his father from Jaʿda ibn Hubayra, 
confirming that Yūnus ibn Bukayr erred. And Allah Most High knows best. 
 
His saying "ardā" means "worse" [ardaʾ], with facilitation [tashīl] of the hamza. 
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Corroborating evidence for the mention of four praiseworthy generations is found 
in the ḥadīth of ʿAbd Allāh ibn Masʿūd in one of his narrations recorded by Aḥmad 
(6/3594), though in another narration of his in Muslim (2533), after mentioning 
three generations, the words occur: "I do not know whether it was the third or the 
fourth." 
 
And the ḥadīth of al-Nuʿmān ibn Bashīr in Aḥmad (30/18349) and (18447). 
And the ḥadīth of ʿImrān ibn Ḥuṣayn in Aḥmad (33/19835), Muslim (2535), al-Nasāʾī 
(4732), and Ibn Ḥibbān (7229) — though in all their narrations except Ibn Ḥibbān the 
words occur: "ʿImrān said: I do not know whether the Messenger of Allah صلى الله عليه وسلم said two 
or three generations after his own." 
 
And likewise in a narration of Burayda al-Aslamī in Aḥmad (38/23024). 
 
In other narrations of Ibn Masʿūd mentioning three praiseworthy generations: 
Aḥmad (7/3963), (4130), (4173), (4217); al-Bukhārī (2652), (3651), (6429), (6658); Muslim 
(2533); Ibn Māja (2362); al-Tirmidhī (3859); al-Nasāʾī (5987), (5988), (11750); and Ibn 
Ḥibbān (4328) and (7222) — though some narrations contain the phrase "three or 
four" or "I do not know whether he said the third or the fourth." 
 
And likewise in other narrations of al-Nuʿmān ibn Bashīr mentioning three 
praiseworthy generations: Aḥmad (30/18348) and (18428), and Ibn Ḥibbān (6727). 
And likewise in other narrations of ʿImrān ibn Ḥuṣayn mentioning three 
praiseworthy generations: Aḥmad (33/19820), (19906), (19953); al-Bukhārī (2651), 
(3650), (6428), (6695); Abū Dāwūd (4657); al-Tirmidhī (2221) and (2302) — and in the 
narrations of most of them the words occur: "ʿImrān said: I do not know whether he 
mentioned two or three generations after his own generation." And in some 
narrations: "whether he mentioned the third or not." 
 
What is observable from the citation of these narrations is that the mention of three 
praiseworthy generations is more frequent than the mention of four. And it has 
come in other narrations from other Companions mentioning three without any 
doubt — such as the ḥadīth of ʿĀʾisha in Muslim (2536) and the ḥadīth of ʿUmar ibn 
al-Khaṭṭāb in al-Ṭayālisī (32). And Allah Most High knows best. 
 
v Imām Shams al-Dīn Muḥammad ibn Aḥmad al-Ṣaffārīnī (d. 1188 AH) was a 
distinguished Ḥanbalī scholar of the Atharī creed, hailing from Nābulus in Palestine. 
In his Lawāmiʿ al-Anwār al-Bahiyya (1/20), he stated: 

 

لَفم مَا كَانَ عَلَيْهم الصَّحَابةَُ الْكمرَامُ   مْ    -الْمُرَادُ بِمَذْهَبم السَّ دَ لَهُ   -رمضْوَانُ اللََّّم عَلَيْهم َّنْ شُهم ينم مِم ةُ الدمِّ وَأَعْيَانُ التَّابمعميَن لََمُْ بِممحْسَانٍ وَأتَْ بَاعُهُمْ وَأئَممَّ
يَ   ، وَتَ لَقَّى النَّاسُ كَلََمَهُمْ خَلَفٌ عَنْ سَلَفٍ، دُونَ مَنْ رمُم ينم ظَمُ شَأْنمهم فِم الدمِّ مَامَةم، وَعُرمفَ عم لْْم ثْلم الْْوََارمجم  بِم يِّ مم رَ بملَقَبٍ غَيْْم مَرْضم بمبمدْعَةٍ، أَوْ شُهم

يَّةم وَالْمُعْتَزملَةم وَالْكَ  ئَةم وَالَْْبْْميَّةم وَالْْهَْمم نْدَ تَ عْدَادم الْفمرَقم وَالرَّوَافمضم وَالْقَدَرميَّةم وَالْمُرْجم َّا يََْتِم ذمكْرُهُمْ عم يَّةم، وَنََْوم هَؤُلََءم مِم رَّامم  

“What is meant by the school [madhhab] of the predecessors [salaf] is what the 
noble Companions — may Allah be pleased with them all — were upon, along with 
the foremost of those who followed them in righteousness and their successors, and 
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the Imams of the religion from those whose leadership [Imāma] was attested, whose 
great standing in the religion was recognised, and whose words the people received 
generation after generation — excluding those accused of innovation [bidʿa] or 
known by a disapproved title, such as the Khawārij, the Rawāfiḍ, the Qadariyya, the 
Murjiʾa, the Jabriyya, the Jahmiyya, the Muʿtazila, the Karrāmiyya, and the like of 
these, who will be mentioned when the sects are enumerated.” 

As for the definition of Ahl al-Sunna wa’l Jamāʿa he mentioned the following in his 
Lawāmiʿ al-Anwār (1/73): 

بَلٍ  )الرَّابمعَةُ(: أَهْلُ   نَّةم وَالْْمََاعَةم ثَلََثُ فمرَقٍ: الْْثَرَميَّةُ وَإممَامُهُمْ أَحَْْدُ بْنُ حَن ْ رحْه الله،    -رضي الله عنه، وَالَْْشْعَرميَّةُ وَإممَامُهُمْ أبَوُ الَْْسَنم الَْْشْعَرميُّ    -السُّ
ا، وَهَذَا أَ  دًّ ، وَأَمَّا فمرَقُ الضَّلََلم فَكَثميْةٌَ جم يُّ يَّةُ وَإممَامُهُمْ أبَوُ مَنْصُورٍ الْمَاترُميدم للََّّم الت َّوْفميقُ وَالْمَاترُميدم ، وَبِم رُوعم فِم الْمَقْصُودم وَانُ الشُّ . 

“(The fourth point): The People of the Sunna and the Community [Ahl al-Sunna wa-
l-Jamāʿa] comprise three factions: the Atharīs, whose Imām is Aḥmad ibn Ḥanbal — 
may Allah be pleased with him; the Ashʿarīs, whose Imām is Abū al-Ḥasan al-Ashʿarī 
— may Allah have mercy on him; and the Māturīdīs, whose Imām is Abū Manṣūr al-
Māturīdī. As for the sects of misguidance [firaq al-ḍalāl], they are exceedingly 
numerous. And this is the moment to embark upon the intended subject matter, and 
with Allah lies all success [wa-bi-llāhi al-tawfīq].” 

Prior to al-Saffārīnī, the Ḥanbalī scholar Imām ʿAbd al-Bāqī al-Mawāhibī al-Ḥanbalī 
(d. 1071 AH) had likewise affirmed this classification, stating on p. 53 of his al-ʿAyn 
wa-al-Athar fī ʿAqāʾid Ahl al-Athar: 

العلماء الْنابلة على الْشاعرة فِ كثيْ من الكتب الكلَمية، وجميع  وهي أن طوائف أهل السنة ثلَثة: أشاعرة، وحنابلة، وماتريدية. بدليل عطف  
 كتب الْنابلة، والعطف يقتضي المغايرة

“The meaning of this is that the groups of Ahl al-Sunna are three: the Ashāʿira, the 
Ḥanābila, and the Māturīdiyya. This is established by the fact that the Ḥanbalī 
scholars are conjoined with the Ashāʿira by the coordinating particle in many works 
of kalām and in all the books of the Ḥanbalīs — and conjunction implies distinction.” 

The Ḥanbalī scholar known as Shaykh ʿAbdullāh ibn ʿAwda al-Qadūmī (d. 1331 AH) 
stated in his Al-Manhaj al-Aḥmad fī Darʾ al-Mathālib allatī Tunmā li-Madhhab al-
Imām Aḥmad (pp. 42–43): 

أهل الْديث، المعبْ عنهم بأهل الْثر، وإمامهم الْمام أحْد، والْشعرية والماتريدية«. انتهى  –قال بعض أهل العلم: هم؛ يعني: الناجية   أقول:   .
الفرق الثلَث هم المعبْ عنهم بأهل السنة والْماعة، وهم أهل الظهور فِ جميع الْعصار والْمصار، وهم الطائفة  وهذا لَ شبهة فيه؛ فإن هذه  

قلت: لَ   !فإن قلت: إن لفظ الْديث ينافِ التعدد، لْنه لَ يصدق إلَ على فرقة واحدة، والمذكورون ثلَث فرق؟ .المنصورة، وهم السواد الْعظم
والرسالة،    منافاة؛ لْن أهل الْديث والْشعرية والماتريدية فرقة واحدة، متفقون فِ أصول الدين على التوحيد وتقدير الْيْ والشر، وفِ شروط النبوة

وفِ موالَة الصحابة كلهم، وما جرى مجرى ذلك؛ كعدم وجوب الصلَح والْصلح، وفِ إثبات الكسب، وإثبات الشفاعة، وخروج عصاة الموحدين  
الفضل  من النار. والْلَف بينهم فِ مسائل قليلة؛ كتأويل آيات الصفات وأحاديثها؛ هل هو جائز أو مِتنع؟ ومن قال بجوازه من الْلف، فإنه يرى  

 .لمذهب أهل التفويض، مع التنزيه لسلَمته، وكذلك الْلَف فِ صفات الْفعال، ونَوها
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"Some of the people of knowledge said: they — meaning the Saved Sect [al-firqa al-
nājiya] — are the People of Ḥadīth, expressed by the term People of Transmitted 
Reports [Ahl al-Athar], whose Imām is Imām Aḥmad, and the Ashʿarīs and the 
Māturīdīs." End quote. 

I say: there is no doubt about this, for these three factions are those expressed by the 
designation the People of the Sunna and the Community [Ahl al-Sunna wa-l-Jamāʿa]. 
They are the ones who have been manifest and predominant in all ages and all lands; 
they are the Victorious Group [al-ṭāʾifa al-manṣūra]; and they are the great mass of 
believers [al-sawād al-aʿẓam]. 

If you were to say: the wording of the ḥadīth is incompatible with plurality, since it 
can only hold true of one single sect, yet those mentioned are three factions — I say: 
there is no incompatibility, because the People of Ḥadīth, the Ashʿarīs, and the 
Māturīdīs are one single sect, agreed in the foundational principles of religion [uṣūl 
al-dīn] upon divine unity [tawḥīd] and the predetermination of good and evil [taqdīr 
al-khayr wa-l-sharr], upon the conditions of Prophethood [nubuwwa] and 
messengership [risāla], upon loyalty towards all the Companions [muwālāt al-
ṣaḥāba], and upon what follows from that — such as the non-obligation of what is 
best and most beneficial [ʿadam wujūb al-ṣalāḥ wa-l-aṣlaḥ], the affirmation of 
acquisition [ithbāt al-kasb], the affirmation of intercession [ithbāt al-shafāʿa], and 
the exit of sinful monotheists from the Fire. The disagreement among them is on a 
few questions — such as the interpretation [taʾwīl] of the verses and ḥadīths 
pertaining to the divine attributes: is it permissible or impermissible? Those among 
the later scholars [al-khalaf] who held its permissibility regarded the methodology 
of delegation [madhhab ahl al-tafwīḍ] as preferable, on account of its soundness in 
terms of declaring transcendence [al-tanzīh] — and likewise the disagreement 
regarding the attributes of acts [ṣifāt al-afʿāl] and similar matters.” 

The Ḥanbalī scholar Shaykh ʿAbd al-Qādir ibn Yaḥyā al-Baṣrī (d. after 1095 AH) 
stated in his creedal treatise Al-Ṭarīqa al-Athariyya wa-l-ʿAqīda al-Sanniyya (p. 170): 

ور المالكية وأكثر  الثانية: المنتسبون فِ زماننا إلى أهل السنة والْماعة، من أتباع الْئمة الْربعة، ثلَث طوائف؛ أشعريَّة، وماتريديَّة، وأثرية، فجمه
النادر، والماتريدية   الشافعية أشعريَّةٌ، وغالب الْنفية ماتريدية، وجمهور الْنبلية أثرية. فقدماء الْشاعرة على عدم التأويل، ومتأخروهم على التأويل إلَ

ض وبعضهم يؤوِّل، والْنابلة فجمهورهم لَ يؤول كالسلف، والله أعلم  .فبعضهم يفوِّ

“The second: those affiliated in our age to the People of the Sunna and the 
Community [Ahl al-Sunna wa-l-Jamāʿa] from among the followers of the four Imāms 
comprise three groups: the Ashʿarīs, the Māturīdīs, and the Atharīs. The majority of 
the Mālikīs and most of the Shāfiʿīs are Ashʿarī; the majority of the Ḥanafīs are 
Māturīdī; and the majority of the Ḥanbalīs are Atharī. The early Ashʿarīs [qudamāʾ al-
Ashāʿira] held the position of non-interpretation [ʿadam al-taʾwīl], whilst the later 
ones [mutaʾakhkhirūhum] adopted interpretation [taʾwīl] — with rare exceptions. 
Among the Māturīdīs, some practise delegation [tafwīḍ] and some practise 
interpretation [taʾwīl]. As for the Ḥanbalīs, the majority of them do not engage in 
interpretation [taʾwīl] — as was the way of the Salaf. And Allah knows best.” 
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Further corroboration of al-Saffārīnī's unambiguous inclusion of all three groups 
within Ahl al-Sunna wa-l-Jamāʿa is furnished by the fact that he subsequently 
composed the following work after his earlier Lawāmiʿ al-Anwār: Lawāʾiḥ al-Anwār 
al-Saniyya wa-Lawāqiḥ al-Afkār al-Sunniyya: Sharḥ Qaṣīdat ibn Abī Dāwūd al-
Ḥāʾiyya. He said the following in his Lawāʾiḥ al-Anwār: 

1/259–260: 

والسمع والبصر، فللعالم  فالصفات الذاتية المتفق عليها عند أهل السنة من الْثريه والْشعريه والماتريدية: الْياة والعلم والكلَم والقدرة والْرادة  
، لكن الْشعرية ومن -صلى الله عليه وسلم-خالق واجب الوجود لذاته، متصف بهذه الصفات وبغيْها مِا وصف اللََّّ تعالى به نفسه، ووصفه به نبيه  

 .نَا نَوهم إنما يثبتون له تعالى الصفات )السبع( المتقدمة

The essential attributes [al-ṣifāt al-dhātiyya] upon which there is agreement among 
the People of the Sunna [Ahl al-Sunna] — comprising the Atharīs, the Ashʿarīs, and 
the Māturīdīs — are: Life [al-Ḥayāt], Knowledge [al-ʿIlm], Speech [al-Kalām], Power 
[al-Qudra], Will [al-Irāda], Hearing [al-Samʿ], and Sight [al-Baṣar]. The universe has 
a Creator who is necessarily existent by virtue of His own essence [wājib al-wujūd 
li-dhātihi], characterised by these attributes and by others with which Allah the 
Exalted has described Himself and with which His Prophet — may Allah's prayers 
and peace be upon him — has described Him. However, the Ashʿarīs and those who 
follow their approach affirm for Him the Exalted only the aforementioned seven 
attributes.” 

2/14–15: 

ي  إشارة إلى الصحيح المعتمد من أن عثمان رضي الله عنه يلي وزيري النبي صلى الله عليه وسلم فِ الفضيلة، فأفضل هذه الْمة بعد نبيها صلى الله عليه وسلم أبو بكر الصديق رض
من رجح    الله عنه، ثم عمر الفاروق رضي الله عنه، ثم عثمان ذو النورين )الْرجح( من غيْه بعد أبي بكر وعمر رضي الله عنهما، فأرجح أفعل تفضيل

كلَم عليهالميزان يرجح مثلثه رجوحًا ورجحانًً: مال، أي فهو أفضل من غيْه بعدهما رضي الله عنه، ثم علي بن أبي طالب رضي الله عنه كما يَتِ ال . 
 .وهذا قول عامة أهل السنة والْماعة من أهل الْديث والفقه، والكلَم من الْثرية والْشعرية والماتريدية وغيْهم

“An indication of the sound and relied-upon position that ʿUthmān — may Allah be 
pleased with him — ranks next after the two ministers of the Prophet — may Allah's 
prayers and peace be upon him — in excellence. Thus, the most excellent of this 
community after its Prophet — may Allah's prayers and peace be upon him — is Abū 
Bakr al-Ṣiddīq — may Allah be pleased with him — then ʿUmar al-Fārūq — may Allah 
be pleased with him — then ʿUthmān Dhū al-Nūrayn. (The weightier view [al-arjaḥ]): 
over others after Abū Bakr and ʿUmar — may Allah be pleased with them both. For 
arjaḥ is the elative form [afʿal al-tafḍīl] derived from rajaḥa al-mīzān, meaning the 
scale tipped — with its verbal noun forms rujūḥan and rujḥānan — signifying: it 
inclined; that is, he is more excellent than others after them both — may Allah be 
pleased with him — then ʿAlī ibn Abī Ṭālib — may Allah be pleased with him — as the 
discussion of this shall follow. This is the position of the generality of the People of 
the Sunna and the Community [Ahl al-Sunna wa-l-Jamāʿa] among the scholars of 
ḥadīth, jurisprudence [fiqh], and kalām theology, comprising the Atharīs, the 
Ashʿarīs, the Māturīdīs, and others.” 
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2/138–139: 

يفرطوا تفريط القدرية النفاة ولم يفرطوا إفراط الْبْية المحتجين قلنا: الممدوح أهل السنة والْماعة الذين هم الوسط ما بين الْفراط والتفريط فلم  
، فمذهب أهل السنة كافة من السلف الْثرية والْلف الْشعرية والماتريدية أن جميع أنواع الطاعات المعاصي والك فر والفساد بِلقدر على معاصي اللََّّ

نها وقبيحها وكل عمل وفعل وقول واقع بقضاء اللََّّ وقدره وهو تعالى خالق ذلك كله لَ خالق سواه فأفعال العباد مخلوقة للََّّ تعالى خيْها وشرها حس
 .والعبد غيْ مجبور على أفعاله بل هو قادر عليها بِقدار اللََّّ تعالى له على ذلك. فهذا القدر بِتفاق طوائف أهل السنة الثلَثة 

“We say: those who are praiseworthy are the People of the Sunna and the 
Community [Ahl al-Sunna wa-l-Jamāʿa], who occupy the middle ground between 
excess and deficiency. They neither fell into the deficiency of the negating 
determinists [al-Qadariyya al-nufāt], nor into the excess of the compulsionists [al-
Jabriyya] who use the divine decree [qadar] as a pretext for committing acts of 
disobedience to Allah. For the doctrine of the entirety of the People of the Sunna — 
comprising the early Atharīs [al-Salaf al-Athariyya] and the later Ashʿarīs and 
Māturīdīs — is that all categories of acts of obedience, disobedience [maʿāṣī], 
unbelief [kufr], and corruption [fasād], and every deed, act, and utterance, occur by 
the decree and predetermination of Allah [qaḍāʾ Allāh wa-qadaruhu], and He the 
Exalted is the Creator of all of that — there is no creator other than Him. Thus, the 
acts of servants are created by Allah the Exalted, whether good or evil, beautiful or 
ugly. The servant, however, is not compelled in his actions; rather, he is capable of 
performing them by virtue of Allah the Exalted having granted him that capacity [bi-
iqdār Allāh taʿālā lahu ʿalā dhālik]. This much is agreed upon by all three groups of 
the People of the Sunna [Ahl al-Sunna].” 

 
 


