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L'ANNEK SOCIOLOGIQUE,

THE anthropological Mimoirt in this year's issue of L'Annie
Sociologique is by the Editor himself. Readers of Folk-Lore will
remember that in the issue of LAnnie Sociologique for 1902,
Professor Durkheim considered in an elaborate essay the social
organisation of the Arunta and neighbouring tribes as disclosed in
the first volume published by Messrs. Spencer and Gillen. Con
trary to the opinion of the distinguished explorers he argued that
the original organisation was based, not as they thought upon
what he called male filiation, or what is perhaps more usually called
in this country Father-right, the reckoning of kinship through the
father only, but upon femalefiliation,or Mother-right, the reckon
ing of kinship through the mother only. Further, he held that
the two fundamental classes into which these tribes, as well as
many others, are internally divided, and which he calls phratries,
were originally totem-clans; and that the change from mother-right
to father-right by the central tribes was deliberately effected by
the transfer from each of the phratries to the other of one of the
two sub-classes. Such a change, it may be observed, could only
have been effected if the primitive character of the phratries as
1

1

1 am not quite sure whether this was in M. Durlcheim's opinion a de
liberate arrangement, since he seems to protest, in words quoted by Messrs.
Spencer and Gillen, that "the phratries are too closely bound up with the
whole moral organisation of these tribes to admit of being arranged or dis-
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totem-clans had been forgotten. This, indeed, appears to be the
case; for in the tribes in question, as well as others, the very
meaning of the names has been lost, though it is still traceable
among some of the tribes in the south-east of the continent
M. Durkheim's criticisms, and those of some anthropologists in
this country, were not lost upon Messrs. Spencer and Gillen, who
in their second journey made further investigations. The result
was to confirm their previous opinion that the customs of the
Arunta and Kaitish tribes "represent most nearly the original
customs common to the ancestors of the central and northcentral tribes." For our present purpose this means that paternal
and not maternal descent was the basis of the original organisa
tion.
In the present essay M. Durkheim returns to the charge.
He maintains, against the explorers, that the type of organisation
of the Mara and Anula tribes is substantially identical with that
of the Arunta and Warramunga tribes, and that both are capable
of being traced back to the same original: that they are in effect
two different attempts at the solution of the same problem.
He has, I think, the best of the argument; but the question
cannot be put adequately before the readers of Folk-Lort in a
small space. Assuming, therefore, that he is so far correct,
I pass to consider his further proposition (originally suggested
in a footnote to his previous article) that the system of eight
matrimonial classes which obtains in these and some other tribes,
has been purposely developed out of an earlier system of four
matrimonial classes as the necessary consequence of the change
from maternal to paternal descent
It is clear that among both the Arunta and the Mara the
eight classes are derived from four, because the terminology
employed bears marks of their origin, and shows that the
scission is still imperfect Now, suppose that a given society
arranged in this manner." But I think it is clear that if the one change was
deliberate the other was so too, and that, with the evidence before us, given
by Messrs. Spencer and Gillen and by Dr. Howitt, of deliberate changes of
custom and the manner in which they are made, we may safely say that such a
change is not beyond the power of the sages of the tribes to imagine, to decree
or to enforce.
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or tribe consists of two phratries, each composed of two classes,
forming thus two pairs of classes having the right of connubium.
These may be represented as A and Ai on the one side, and
B and Bt on the other side, so that A would have connubium
only with B, and Ai only with Bi.
The class Ai would
consist of the children of the class A and the class Bi of
the children of B. In consequence of the prohibition, connubium
with the forbidden classes would be regarded with aversion,
as contrary to tribal usage, and ultimately doubtless with horror,
as unnatural By the hypothesis descent is traced in the first
instance through the mother only. Class A would thus con
sist of the mothers of class Ai and their brothers and sisters,
giving those terms the wide extension usual in the tribes in
question, and class B would consist of the mothers of class
Bi and their brothers and sisters.
But the men of class A
(the brothers of the mothers of class Ai) would be the fathers
of class Bi; and vice versa the men of class B would be the
fathers of class Ai. Suppose, further, that by some revolution,
the causes of which need not detain us, descent began to be
traced in the male instead of the female line. The children
of the women of class A would then form class Bi, as being
the children of the men of class B; and the children of the
women of rla<}« B would be class Ai, as being the children
of the men of class A. If the revolution were complete, there
would be no difficulty about the children of the women of
class A and the men of class B continuing to marry the
children of the women of class B and the men of class A.
But there is the influence of the ideas and feelings generated
by the prohibitions and practices of countless generations to
reckon with. Among the institutions of the society supposed
is that of totemism. The men of class A (or some of them
at any rate) and their children under paternal descent, would
bear the totem of any given woman of the class. Although
the children of that woman under paternal descent would not
bear the same totem, yet they would continue to lie under
the prohibition to many in their mother's totem, and would
regard with horror, as incest, the possibility of doing so, until
the influence of the ideas and feelings just referred to had
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completely died away. "So long as society was organised
on the basis of mother-right, my mother's totem was also mine,
and consequently I could not marry a woman of the same
totem without committing incest If, during so long a period,
the maternal totem has marked all who bore it with a special
seal which has rendered them matrimonially taboo to me, if
the violation of this taboo has, during a long series of generations,
roused in the conscience the movement of disgust and horror
-of which incestuous unions are the object, it is easy to con
ceive that these traditional sentiments, these inveterate repug
nances cannot have vanished by enchantment, by virtue only
of the adoption of a new mode of filiation. The fact that the
•civil and religious status of the children was no longer framed
on the same principle could not suffice miraculously to transform
a mentality so powerfully constituted. The prejudices con
solidated by long usage survived the causes which had engendered
them; and the maternal totem, conserving something of its
•old character, continue to give rise to the same matrimonial
interdiction as in the past The public conscience refused to
Admit that the members of class Ai could henceforth marry
those of Bi; and as they could not marry in any other class,
All marriage became impossible to them." A way out of this
impasse had to be found It was found by dividing each of
the primary classes, A and B (so to say) vertically into two, in
such a way that the totem clans were divided between the new
classes and the same totems did not appear in both halves of
•either of the primary classes. There was thus created a double
cleavage
The primary classes A and B remained each
•divided horizontally by generations into A and Ai, B and Bi.
They now became divided vertically by totems into A and
Aa, B and Bb, making in the second generation Ai and Aai,
Bi and Bit. The risk of marrying into the mother's totemclan, and with it the horror of incest the matrimonial taboo,
was thus removed
This is the hypothesis, and Prof. Durkheim proceeds to the
task of proving it He shows that among tribes, like the
Narrinyeri and the Kurnai, in other parts of Australia, where
male descent is the rule, marriage into the mother's totem-clan
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is still tabooed. Among the northern tribes of Central Austra
lia, such as the Worgaia, the Warramunga, and the Walpari, the
totem-animal of the mother's clan is still under taboo; and the
same rule applies in considerable measure to the Binbinga,
the Mara and the Anula; though in all these tribes descent is,
reckoned on the father's side. The Warramunga, Binbinga,
Mara, and Anula do not absolutely forbid marriages with the
class which alternates with the mother's (that is to say, the class,
containing persons which bear her totem); but such marriages
are rare, they are only contracted as secondary to more regular
unions, and wives in such marriages are not called by the
ordinary name of wife, but by words which really signify only
a distant degree of relationship. It looks as though the taboo
of the mother's clan and its totem were in all these cases still
in force, but in most of them becoming enfeebled and begin
ning to disappear.
The hypothesis supposes, as I have just said, that the totemclans were divided among the classes, so that the same totems
were not represented in the two halves of either of the primary
classes or phratries. This we find to be the case among the
Mara and Anula, and though Messrs. Spencer and Gillen do
not explicidy state it with regard to the other tribes, from a
fact which they do state concerning the Warramunga there
is reason to infer i t According to Mathews' statement,
among the Tjingilli, or Chingalee as he calls them, and.
some other tribes, the phratry is inherited in the female line
while the totem passes in the male line, with consequent
differences in the arrangement of the classes from that of (say)
the Arunta. This variation is inexplicable apart from the hypo
thesis of a change from maternal to paternal descent; and it
should be noted that here the same partial relaxation of the
matrimonial prohibition appears as that just mentioned among
the Warramunga. Mathews' account, however, does not agree
with that of Messrs. Spencer and Gillen, for, according to the
latter the matrimonial organisation of the Tjingilli is identical
with that of the Arunta. More than that, according to the
information collected by Dr. Howitt and by himself the or
ganisation of the Warramunga precisely agrees with his account;
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of the Tjingilli, and consequently differs from that of Messrs.
Spencer and Gillen. The probability is (as we shall see directly)
that the tribes in question axe in a state of transition, and that
Mathews and Howitt's statement may be (or may have been
at the time) accurate as regards one portion of a tribe which
is spread over a considerable extent of country, while Spencer
and Gillen's statements may be equally accurate for another
portion of the tribe, or (seeing that their report is the most
recent) may be now accurate for the entire tribe
A Warramunga tradition, reported by the latter, concerning
the change of phratry of certain mythical beings lends countenance
to this suggestion. Such a change of phratry seems actually to
have happened in the Arunta tribe where the Panunga class
has been transferred from phratry B to phratry A, and conversely
the Purula. class from phratry A to phratry B. Nothing else will
account for the Urabunna rearrangement of the classes to suit
their system of female descent, when intermarriage takes place
between the Urabunna and Arunta, According to Mathews*
account a similar change has been effected by the Tjingilli.
In this tribe the totems descend on the male side while the
phratries descend on the female side The result is that while
in tracing descent on the male side the totem is retained through
out the generations, the phratry is changed at every step in
the genealogy; and conversely, on the female side the phratry
is retained, but the totem changes. A woman as the first step
of phratry A (call her Ai) gives birth to children who are A2.
The women of Aa give birth to A$, those of A 3 to A4, those
of A4 to Ai. The women of Ai marry the men of Bi; but
the women of Aa cannot marry the men of B2, because, seeing
that descent by totems is in the male line, these men would
(or might) belong to their totem, in fact would (or might) be
by tribal reckoning their brothers. They therefore marry the
men of B4. But this they could not do either, if B\ were
the descendants of Bi, because they would belong to their
fathers' totem. The people of B4 must therefore belong either
to a gens of B, severed by what I have called vertical cleavage
from B, or to a gens severed by the same process from A. Let us
suppose the former. If we now compare the arrangement of
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the phratries and classes as given by Mathews with that given by
Messrs. Spencer and Gillen, we shall find that the classes having
interconnubial relations and the descent agree in every particular,
—in short, that the arrangement is precisely the same, except
that two of the classes (Aa and A4 in Mathews' list) have
changed places with B\ and Bi of the same list In one word,
while Mathews' list represents the change as in process, Messrs.
Spencer and Gillen's list shows the change as completed, and the
descent in both totem and phratry on the male side. To effect
this the two classes referred to in each phratry have changed
places.
The consideration of the evidence produced by Professor
Durkheim thus affords a presumption of the truth of his
hypothesis. But it cannot be regarded as absolutely proven.
No tribe has yet, to my knowledge, been found com
bining eight matrimonial classes with female descent; but
there are certainly a few tribes having only four classes which
yet reckon descent through the father only. Dr. Howitt, from
whom we learn of their existence (Native Tribes ofSJL. Australia,
p. 114), is able to give us too little information to found very
definite ideas as to the details of their organisation. The classes,
however, are found in intimate relations with totems. Some of
the tribes, the Kaiabara and Muruburra, for instance, definitely
allot certain totems to each of the sub-classes. In the Annan
River tribe, near Cooktown, Queensland, information of which
was forwarded by Dr. Roth, both the classes and sub-classes are
named from animals: an arrangement pointing to their totemic
origin. Further research will be necessary to ascertain the mode
of development of the organisation of all these tribes, and to
obtain more direct and satisfactory evidence of the correctness
of M. Durkheim's hypothesis.
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Meanwhile that hypothesis would appear to account for the
formation of the eight matnmonial classes. It is supported by
the facts which Professor Durkheim alleges; and if these facts
^Northern THbes, p. 100. The names are not difficult to identify. M.
Dnikheim has not discussed the changes I have pointed oat here, bat they
seem to me to confirm his hypothesis.
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do not amount to absolute proof, they certainly afford a presump
tion in its favour which we may look to further research to confirm.
Learned, penetrating, and clear, M. Durkheim's criticisms are
always valuable; and they have done much to solve the difficulties
raised by Messrs. Spencer and Gillen's important volumes.
The reviews of books, which form the bulk of £ Annie Sodologique, do not call for any remark, except that they fully sustain
their usual high level The careful articles on the fifth volume
of the Report of the Cambridge Expedition to Torres Straits are
an example.
E. SIDNEY HARTLAND.

Par SAL. REINACH, Membre de
VoL I. Paris: E. Leroux 1905.

CXTLTES, MYTHES, ET RELIGIONS.

llnstitut

IN this collection of articles contributed by him during the last
dozen years to the Revue Celtique, EAnthropologic and other
learned periodicals, M. Reinach touches upon nearly every point
that can interest the anthropologist and the student of European
religion, and handles all with the like mastery, the like penetrating
grasp of essentials, the like power of lucid and orderly exposition.
Totemism, Taboos, Marriage customs, Sacrifice, Magic, the Early
Celtic Pantheon, Prayers for the Dead, the Infernal Cohorts,
Byzantine Christianity, Apostolic Apocrypha, Mediaeval Jewish
Rationalism, Seventeenth-century Mysticism, such are his subjects,
treated with full command of the pertinent literature, with full
perception of the problems involved Many of them belong to
what is most obscure and controverted in our studies, and it is
delightful to note the ease and sureness with which the com
plicated tangles of fact which confront the investigators of
totemism, or of archaic sexual relations, are deftly woven into a
simple and convincing argument M. Reinach combines the
eminently French quality of logical analysis with a truly German
range of erudition and subtlety of method Moreover, and this
should commend his book to English students, he avows himself
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a convinced adherent of the English anthropological school, and
he sets forth and vindicates its principles with a directness and a
vigour too often lacking among English scholars. He is an
uncompromising evolutionist, and his firm grasp of principle
enables him to avoid inconsistencies and to keep clear of
unnecessary concessions such as at times irritate one in English
work. To one who has never wavered in his allegiance to
the evolutionary principle, who has always held that "Aors de
rhist aire " (of the belief or practice under investigation) "point dt
soJut," who has steadily maintained from the first that folk-lore
represents in the main the protoplasm out of which the higher
beliefs have evolved by a process of differentiation and refine
ment, and not a coarsened weakened degradation of those beliefs,
it is a delight to find his faith championed with such wealth of
accurate knowledge, such force of critical reasoning. Owing to
the nature of M. Reinach's book—a series of independent
monographs each worthy of specialist criticism—it is impossible
to do more here than indicate its leading characteristics, and
commend it warmly to all English students desirous of appreciating
the true scope and import of modern anthropological and folk
lore research, and justly interested in noting the esteem in which
the work of our F.ng1ish masters is held by one of the most
acccomplished of Continental scholars.
ALFRED NUTT.

DES

DIVINITES GENERATRICES, OU DU CULTE DU PHALLUS
CHEZ LES ANCIENS ET LXS MODERN ES. B Y J . A . DULAURX.

Paris: Societe du Mercure de France, 1905.
M DULAURE'S famous book, originally issued a hundred years,
ago, is here reprinted; and M. A . van Gennep has added "a.
complementary chapter."
The author of the book was one of the pioneers of the anthro
pological method of investigating human history. He points out
in his preface the aridity of a history, as history was then usually
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written, where the manners, institutions, customs, and opinions
of a people are neglected, and rightly insists on the necessity of
taking them into account "The comparison," he says, "of
customs, cults, idioms, even of dress ; that of the means of trans
mitting language, that is to say, of writing; the comparison of
the superstitious ceremonies observed at births, marriages, and
deaths; the comparison of practices intended to prevent trouble
some accidents, calamities, and diseases, to bring abundance
and prosperity, and to implore the divinity and render him
favourable; these comparisons, I say, will lead to conclusions
on the origin of the different peoples more certain than can
be drawn from the greater part of our historical traditions."
It is thus evident that he was possessed of the truly scientific
spirit The root of the matter was in him. But when he
came to apply the principle enunciated in the words I have
quoted, the application was thwarted by two difficulties. First,
he could not shake himself entirely free of the theories of
Dupuis, who had written a ponderous work to prove that the
primitive worship was that of the heavenly bodies. Among
these bodies, of course, the sun in his\arious zodiacal phases
took a prominent place Dulaure correlates the worship of
the reproductive principle of nature with that of the sun.
Here there was a germ, and more than a germ, of truth.
In the northern hemisphere, with which he was almost
exclusively concerned, the springtime, when the sun enters the
sign of Taurus, is especially the time when the reproductive
powers of the vegetable world are manifested, and when
religious festivals to celebrate the return of life after the
temporary death of winter are held. It is undeniable that at
these festivals phallic emblems are honoured and phallic rites
performed. Dulaure's mistake was in assuming that the cult of
the sun was primitive and universal, and that the cult of the
phallus was likewise primitive and universal and necessarily
connected with the cult of the sun The evidence he brings
forward ought to have been sufficient to put him on his guard
as to the latter. It is quite certain, at all events in the light
of more modern researches, that any cult, strictly so called,
of the phallus is of limited range and sporadic, that it is not
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necessarily connected with the cult of the sun, and that it is
not primitive.
Dulaure's second difficulty arises from the fact that he wrote
a century before the principles of magic had been investigated.
He does not distinguish between acts of worship and acts of
magic. It is well pointed out by M. van Gennep in the
"complementary chapter" that the fundamental ideas of the
beliefs and rites in which Dulaure thought he had discovered
fragments of an ancient religious system, at once solar and
phallic, are magical. It may be admitted that the line of
demarcation between magic and religion is often very fine, even
in the highest religions. But clearly Dulaure exaggerates the
import of the fact he adduces in support of his theory; he
exaggerates and he distorts it because he does not understand it.
Moreover, many of the facts mentioned have nothing to
do with either magic or religion. Often they are simply the
expression of the naive shamelessness of barbarian manners,
or of such coarseness of ideas as was not unknown even in
"the spacious times of great Elizabeth," without in either case
any impure intention. In other cases they are acts of licence,
sometimes acts of tyranny, founded on physical or spiritual power.
Notwithstanding this, Dulaure's work was in the true line
of evolution of anthropological science. The subject is treated
with modesty, though it need hardly be said the book is not
one for the drawing-room table. M. van Gennep's "com
plementary chapter" is well and discreetly written. He had
a difficult task. It was not possible to bring Dulaure "up
to date" without rewriting the work. But the process of
rewriting would mean the production of something quite
different, and the drawing of conclusions often in contradiction
with those of a hundred years ago. M. van Gennep appreciates
Dulaure's position and the honour due to him as a first explorer
of vast territories of human thought With gentle dexterity he
supplies the corrective scepticism, showing from his wide
reading that another interpretation is to be put upon much
of the evidence, and that the ideas underlying the worship
of the generative powers are anything but primitive.
E . SIDNEY HARTLAND.
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CRYSTAL-GAZING : ITS HISTORY AND PRACTICE, WITH A DISCUS
SION OF THE EVIDENCE FOR TELEPATHIC SCRYING. With an
Introduction by ANDREW LANG, M.A., LL.D. By NORTHCOTE W. THOMAS, M.A. Alexander Moring Limited. 1905.

THE personal references with which Dr. Lang and Mr. Thomas
honour me in this entertaining booklet are gratifying in so far
as they show that the discussion between Dr. Lang and myself,
although now of ancient date, remains occasion of mental dis
quiet Dr. Lang's touching allusion to his continued hepatic
troubles commands my unabated sympathy, the more so as I
fear that they may retard his conversion. Mr. Thomas seems
to mistake logomachy for logic. He quotes me as contending
that as the phenomena which savages attribute to spirits are
explained by science as due to natural causes, spirits do not
exist That is rather a travesty of what I said; but let it pass.
Then he offers a parallel. Some ignorant rustics attributed the
working of a steam-driven machine to horses inside it; they were
mistaken; therefore, horses do not exist I Surely the ordinary
man, who has never had Mr. Thomas's advantages of a course
of Mill or Jevons, will reply that
the one case, the rustics
referred the mystery to known or ascertainable causes, since they
had seen horses doing divers kinds of field work; while in the
other case, the mysteries are ascribed to a cause of which the
savages know, and can know, nothing. The savage and
the spiritualist are at one in explaining what puzzles them as
due to something of which they are totally ignorant But their
conceptions of that " something" prevent the application of the
saying, Omne ignotum pro magnifico.
m

As for the subject-matter of the little volume, there is little,
there can be little, that is new. For the pictures seen in glass
balls, mirrors, beryl stones, and other objects reflecting light,
vary in detail only according to the idiosyncrasy or "personal
equation" of the scryer. Crystal-gazing is as "old as the hills";
iEschylus attributed its discovery to Prometheus, Zoroaster to
Ahriman, and the Fathers of the Church to the Devil. Modem
explanations are less concrete: they refer the phenomena to the
vague pseudo- or quasi-supernatural When Mr. Thomas rebukes
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Professor Ray Lankester for daring to speak of telepathy as a
*'thing" (does Mr. Thomas contend that it is a person?), and
when Dr. Lang confesses belief that there is evidence (ingathered,
it is presumed, by the Society for Psychical Research) in support
of the survival of human personality, the uneasy feeling arises
that both of them are in the movement which arrests the explana
tion of the occult on scientific lines.
Mind is greater than consciousness; its depths no plummet
has sounded, but its abnormal workings indicate that what man
seeks after in the heavens lies within him. Mr. Thomas closes
his book with the announcement that " crystals can be obtained
of the Society for Psychical Research, so Hanover Square, to
whose care reports of crystal-gazing may be consigned" to him.
It is not easy to reconcile his statement that " the crystal is apt to
anticipate events" with the assurance that "moderate indulgence
in the sport is no more harmful than an after-dinner snooze."
Sport, indeed I
Thought-Transference, by the same author and from the same
publisher, has also reached us; but while the treatise on Crystalgazing may be useful to the student as a collection of evidence
relating to a very old and widespread form of divination, its
companion volume lies entirely outside our scope.
EDWARD CLODD.

VOTIVE WEIHEGABEN DES KATHOLISCHEN VOLKS IN SUDDEUTSCHLAND. ElN BEITRAO ZUR VoiXSKUNDE. Von RlCHARD

ANDRES. Mit 38 Abbildungen im Text, 140 Abbildungen
auf 33 Tafeln, und 2 Farbendrucktafeln. Braunschweig:
Vieweg und Sohn. 1904. 12 marks paper, 13.50 cloth.
THE first chapter of this monograph gives a brief sketch of the
practice of dedicating offerings in antiquity, amongst the Egyp
tians, Greeks, Romans, and Jews: a very brief sketch, the least
satisfactory part of the book. A single reference for Egypt to
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Wilkinson, without a bint of date or indication whether the
custom was there borrowed; a few references to Olympia and
Epidauros, and other such allusions, only suffice to indicate
that the modern practice has its roots in heathendom. The author
has not used any of the works specially devoted, wholly or in part,
to the topic. The second, which treats of the relation of the
Catholic Church to the saints, is also of a thin texture, and does
not enter into the relation of the modern saints to the ancient
gods or heroes. It would have been very useful had the author
compiled a list of saints, with their properties, and if possible
some indication of their relation to antiquity. No doubt original
research on these lines would have taken a very long time, and
would have given matter enough for a new book; but something
has been already done, and at least the list we speak of could
have been made. After this the author comes to his own special
sphere, and at once he becomes worth hearing. He describes
first the general features of pilgrim shrines and sacred springs:
the reader will be amused to see how the new is grafted upon the
old. In Bickerstein the author bought for a penny a paper
packet upon which was depicted a steam engine, with the words
"Railway to Heaven" and "Ticket for Paradise." Spiritual
playing-cards are also somewhere to be found. A chapter
follows on Pilgrimages; and a picture is given of one poor sinner
who for 36 years has not washed, and has always carried an
iron chain bound seven times about his wasted body. An
interesting series of notes and observations is attached under
the tide " Guardians of Domestic Animals." Some arc patrons
of cattle, some of horses. Here again our author is too scanty.
We now come to a chapter on St Leonard and his powers, with a
list of his holy places in South Germany. At Aigen, in Bavaria,
the author saw more than a thousand iron figures of horses and
kine which had been there offered on the saint's feast-day. Here
also he found a number of allusions to the practice in the church
archives, in which the foundation statutes of 1599 give detailed
directions for the dedication of offerings. These ironfiguresare
quite a common form of dedication to this saint at various local
shrines: they are dedicated after a procession of riders and carts
thrice about the church. Other saints have the same patronage
a n
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and the same custom: St Stephen, St Wolfgang, St Koloman,
St George, St WQlibald. Another remarkable thing is that many
of the churches are surrounded by iron chains. These the
author plausibly associates with the dedication of the chains of
horses and cattle, which he supposes to have been joined or
re-made into a large chain and hung about the church. Other
explanations are suggested by various writers, but none can be
proved to be true. Horse-shoes are also dedicated. After an
excursus on tapers, the author recurs to his iron figures, and
traces the extent of their use. Amongst them are human figures
and parts of the body. They are always wrought or cut out of
foil, but never cast; some are as old as the Middle Ages. Wax
figures of human beings are also offered, and the use is recorded
in documents reaching back to the fifteenth century, many
of which are printed in this book. Sometimes the material is
wood, or silver, or even paper. A detailed description is added
of a few very old figures at Aigen, six of which have special
names. The author excavated a store of votive offerings at
this place, two of which were very rude, naked, and phallic
figures, with clasped hands. It is difficult to explain a number
of votive tortoises. The dedication of real animals, which the
author traces through past centuries, still exists. Mallet, plough
share, and other utensils are, or were, also given to the saint; and
there exist models of houses. Clothes, moreover, and various
kinds of vegetables and food, are not wanting. Finally, we have
votive pictures of types already familiar, in which the scene of
help or healing is depicted. The book is well illustrated; we
may call attention to a few things of special interest Two very
oldfiguresof prisoners in chains are given in Plate III.; most of
the humanfigureshave the hands outstretched and clasped in the
attitude of devotion. Many parts of the body occur, the disease
often being indicated, and some being inscribed with letters or
designs. A number of rough urns have the shape of the human
head, like those found in Etruscan or Peruvian tombs. Amongst
the animals occur snakes, tortoises, and a beehive. Two votive
pictures are painted in colours.
1

iBut EF. Legend ofPerseus, I . 176.

Reviews.

483

Downloaded by [New York University] at 15:41 16 May 2015

Enough has been said to show the character of the book. It
bears evidence of accuracy and careful investigation. We are not
well satisfied with the arrangement, and the style is diffuse: but
the book is most useful, and it is full of first-hand information,
illustrative of popular belief and of the persistence of ancient
custom.
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Berlin: A. Asher & Co., 1905.

IT is remarkable how little is yet known of the mythic world
and the tales of the South American aborigines. This is
partly due to the fact that in South America no government
has yet arisen .sufficiently in touch with modern culture and
at leisure from domestic revolution to establish an institution
like the Bureau of Ethnology, which has done so much for
the investigation of the aborigines of North America. Partly
it is due to the climate and the dense forests, which have
greatly hindered the penetration of white men into the interior.
Dr. Ehrenreich's own bibliographical list, appended to his
monograph before us, only includes some score of books
strictly relating to South America, and capable of being called
first-hand works. Few of them are collections of traditions,
most of them being narratives of travel, or of mission-work, in
which the native stories are a very subordinate element Such,
however, as the material thus gathered is, Dr. Ehrenreich in these
pages sets himself the task of classifying and characterising i t
and of tracing its relations to the mythic material and stories
of North America and the Old World.
Germany lingered under the domination of the sun-myth
and the philological school of mythologists for half a generation
after they had been discredited in England. A new school
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has at last arisen which recognises the value of the labours
of Mannhardt, Lang and Frazer. To this school I gather
Dr. Ehrenreich belongs, though he still explains many stories
as sun- or moon-myths in a somewhat arbitrary fashion. It
seems impossible, for instance, that the incident of the hero
swallowed by a monster and brought up alive again (Jonah)
can be always a sun-myth, though it is conceivable that the
phenomena of eclipses, of sunset and sunrise, may in some
cases have influenced the development of a story. Direct
evidence also would be required to show that the incident of
the hero cut to pieces and afterwards put together again and
restored to life (Osiris) is a myth of the waning and waxing
moon. As much might be said of other incidents referred by
the author to nature-myths. It is not of course to be denied
that nature-myths exist One would be a hardened Euhemerist
to do that, for, among savage peoples particularly, the heroes
are often expressly stated to be sun, moon, wind and other
phenomena. Incidents may indeed be taken over from naturemyths into other stories. That, however, does not constitute
the latter nature-myths, any more than the adoption of a corkleg makes a man a cork-tree. I believe such instances are far
fewer than Dr. Ehrenreich thinks. Again; it is perfectly true
that, as he points out, many cases in which borrowing has
been suggested are simply examples of the independent working
up of ideas common, if not to the race, at all events to peoples
in a certain stage of culture. But it does not follow that these
ideas are mythological, in the sense of being stories concern
ing the heavenly bodies or the phenomena of day and night,
and so forth. The universal love for story-telling has to be
taken into account, and the capacity of human imagination to
exercise itself upon any material presented to it
If I rightly interpret the author, he thinks that every story
which cannot be referred to a mythological source in the sense
just mentioned, and indeed many stories which can, must be
borrowed—must have originated in one definite centre and
spread thence over the world. It is true that there is a
difficulty in supposing that certain complicated incidents,
sometimes following one another in a definite series with com-
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paratirely few variations, have been invented independently.
The flight from an ogre who is impeded by magical obstacles
thrown in his way is an incident of this kind. It is often
preceded by the incident of lousing the ogre, and thus discover
ing his real character and putting him to sleep. With or
without the latter, it is found in almost every corner of the world.
It is based on very primitive savage beliefs and practices; and
without the most minute analysis and tabulation of all the
known variants it would be impossible to justify the conclusion,
at which the author arrives, that all the variants were diffused
on the one hand through Asia, Europe and Africa, and on the
other hand through America, from a common centre in Eastern
Asia. This analysis and tabulation exceed even Dr. Ehrenreich's researches, extensive though they have been.
The Coniraya story, on which the author lays great stress
as an example of transmission, is a variant of the tale of the
Lucky Fool, well known as a marchen in Europe The mode
of supernatural conception is considered with a number of
analogues in the fifth chapter of my Legend of Perseus. That
cited by Dr. Ehrenreich from Bastian is doubtless genuine, de
spite that, from the haste in which he always wrote, the latter
omitted as usual to give his authority. Let it suffice here to
say that the mode of conception is founded upon a savage
belief of practically universal distribution, though, as we might
expect from our knowledge of Peruvian and Siamese culture,
not in its most primitive form. The scene where the child is
set to identify his father is a representation of a mode of
divination thoroughly in harmony with early ideas, as familiar
in South America as in Asia. I see no reason here to suspect
any "Asiatic character" in the Coniraya myth, still less to
assert that it is "unmistakable."
The attention, in fact, of storyologists has been too ex
clusively concentrated on the stories as stories, rather than on
the stories as embodiments of primitive ideas and customs.
What is wanted is to analyse them with regard to these, and
to enquire how far the stories of a nation represent ideas and
things familiar to it The place of origin and direction of
transmission are of merely secondary importance wherever it
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can be shown that the ideas, customs and institutions under
lying a folk-tale are part of the culture of the people and that
the external objects are familiar. In such a case, even if the
story be not native in origin, it has been thoroughly assimilated,
and may for all purposes be regarded as part of the mental
furniture of the people among which it is told. And I need
hardly point out that where, as in the case of the Coniraya
myth just cited, it has become part of the sacred history, no
matter whether through "priestly speculation" or otherwise,
that fact is one of the best proofs of its complete assimilation.
On the author's general position that the myths of North and
South America are organically connected; on his view that it is
needful to study the part played by various peoples, such as the
Arawaks and the Tupi, in carrying material culture,-in order to
arrive at sound conclusions as to the transmission of stories in
South America; and on his plea for further enquiry without loss
of time, I am entirely at one with him. His outline of the con
tent of the South American story-store and his valuation of
authorities are excellent His theories are stated with modera
tion and are to a large extent sound, although I think he
attaches far too much importance to the influence of India
in spreading stories over the world, and especially over Europe.
The volume, originally published as a supplement to the
Zeitschrift fur Ethnologic, is one that students of folk-tales will
do well to study; and the price (three marks) puts it within
the reach of everyone.
E. SIDNEY HARTLAND.

THE FAROES AND ICELAND: STUDIES IN ISLAND LIFE.
By
NELSON ANNANDALE. Oxford: Clarendon Press, 1905.

MR. ANNANDALE, when Research Student in Anthropology
at the University of Edinburgh, became favourably known as
part author of Fasciculi Malayensts, in which he records the
anthropological work done by him when he accompanied the
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Skeat expedition as a volunteer in its tour through the Eastern
Siamese Malay States in 1901-2, an expedition to which his
university and the Royal Society of London gave fin?"" assist
ance. He has also made contributions to the publications of
the Anthropological Institute, the Cambridge Philosophical
Society, and the Royal Society of Edinburgh and is now Deputy
Superintendent of the Indian Museum at Calcutta. In the
work before us, which is appropriately dedicated to Professor
E. B. Tylor, he gives the result of a series of summer and
autumn holidays spent between the years 1896 and 1903, in
the Faroes and Iceland The people of the Faroes are described
as a finely-built and handsome race, and we believe that, like
many others in remote islands, they retain a brachycephalic
type harking back to the Stone Age, but Mr. Annandale does
not furnish any measurement of the cephalic index. This book
is a charming little work of viii+238 pages, commendably
free from purely technical details, and illustrated by 24 good
photographs. The cover is adorned with a neat sketch-map.
We proceed to note some of its contributions to folk-lore.
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The superstitions of the people of the Faroes deal mostly
with trolls, mermaids, and water-spirits. The trolls are the
little people who live inside the fairy mount, from which they
issue at night or in solitary places, to dance, or to play mis
chievous tricks on human beings, or sometimes to steal a child
Trolls' Head is the name given to a rock where a troll lost his
head in the attempt to tie two islands together (p. 22). A
disease to which cattle are liable is ascribed to trolls, and
called "troll-riding" (p. 23). It is firmly believed that they
still kidnap little girls (p. 24). Mermaids entangle fishermen's
lines and snap off their hooks. The soldiers of Pharaoh who
were lost in the Red Sea were not drowned but turned into
seals, which swam away to the north. They are said to climb
a hill on Naalsoe once a month, throwing off their skins and
dancing in human form, and men have gained wives of great
beauty by surprising them and withholding their discarded
skins (p. 26). Unfortunately the indigenous seals which were
once abundant in the Faroes have now been quite exterminated,
though a few come south from Iceland in the winter.
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The wren is called the mouse's brother, and whatever the
mouse spoils, the mouse's brother spoils too (p. 52). An
albatross shot in 1894, greatly to the indignation of the people,
was called by them "the king of the gannet" and regarded
with superstitious reverence (p. 56).
Mr. Annandale gives an interesting account in his third
chapter of the raid of the Algerian pirates in Iceland, and the
various legends connected with the pitiful experiences of the
people in that time of horror. He arrives at the conclusion
that it is improbable that there is any trace of Algerian blood
existing in the Icelander or the Faroeman of to-day, but that
it is possible there may be a small Icelandic element in the
very mixed population of Algeria.
Close to Iceland on the south is a small group called the
Vestmannaeyjar or Westman Isles. The folk here believe
that the puffins are an organised community, with a king, a
queen, princes and princesses. The capture of a puffin king,
which is pure white, is regarded as lucky. In the Faroes,
on the other hand, as CoL Fielden informed the readers of
the Zoologist, the white puffins were protected because they
were supposed to have each saved a man's life (Annandale,
p. 106). The Westman islanders also call white fulmars
"kings" and believe that they portend good luck to thencaptors (p. 116).
The rock of Sulnasker is the property of the community,
and the man who climbs it for the first time on a birding
expedition has to treat his comrades on their return, and to
offer a small coin or iron nail in a cairn on the summit called
the Skerry Priest The legend of this is that of the first two
men who climbed the Sulnasker, one was profane and perished,
the other was helped by a giant who crossed over every New
Year's eve to the island of Heimey in a stone boat Mr.
Annandale remarks that this legend is interesting from several
points of view. It illustrates the truth that similar conditions
give rise to similar folk-lore, no matter how far apart peoples
may be, as, for example, in Tahiti a legend of a stone boat
occurs. The similarity of birding-customs all over the world
is also illustrated, as, for example, the fowlers of Lower Siam
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make offerings before conical stones of a very similar form
to the cairn (p. 118).
The folk-songs of the Westman islanders include Icelandic
versions of English music-hall ditties, which have a habit of
travelling round the world. "A bicycle built for two" has
been translated into Icelandic, and also into Malay, where it
is sung even in remote Patani (p. 119).
The little auk does not breed in the Westman Islands, but
occasionally appears there, and the islanders think it to be
the halcyon of the Greeks and call it halkjon, crediting it
with the legend that it builds a floating nest on the sea with
its own feathers (p. 126).
These specimens of the interesting facts collected by Mr.
Annandale will, we hope, induce many readers to consult his
work, which does not contain a single tiresome page. An
appendix by Dr. F. H. A. Marshall, Carnegie Research Fellow
in the University of Edinburgh, discusses the origin of the
Celtic Pony.
EDWARD BRABROOK.

or THE BALKANS, being a collection of Bulgarian
Folk-songs and Proverbs, here for the first time rendered into
English, together with an essay on Bulgarian Popular Poetry,
and another on the Origin of the Bulgar. Nutt 1904.
7 * . 6d. net

THE SHADE

THE authors of this book appear to be Mr. Henry Bernard and
Dr. E. J. Dillon, although their names do not stand on the tide
page; the material has been supplied by, or through, one Pencho
Slaveikoff, " the caged lion of Sofia." We do not find that either
of the authors knows Bulgarian, nor does the caged lion know
English The caged lion recited his material to the authors in
German. If they decided to include it in the book, he gave
a "more accurate rendering" in German, and repeated a few
lines in Bulgarian that Mr. Bernard might preserve the metre;
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Mr. Bernard then translated the German into English. He adds:
"Whenever we came to a passage that was at all recondite,
we set about the conquest of it by means of metaphor and
illustrative anecdote and fearless flights of imagination." When
Mr. Bernard left Bulgaria the material was written down in
German and sent to him. Slaveikoff is the author of several
books in his own language, and he contributes an essay to this
on the Folk-song of the Bulgars, in which he gives an account of
the chief printed collections of songs, and he claims great beauty
and value for them. Some of them also contain very ancient
and even classical elements, e.g. the story of CEdipus. The
great Bulgarian hero is Kralj Marko. The poems are written
in lines of irregular length and rhythm, without rime, and the
English version is of the same type.
We frankly confess that Mr. Bernard's account of his method
nils us with consternation. When we read through the pieces we
find much that is interesting and even beautiful; but how can we
tell whether this came from the lion of Sofia or from some fearless
flight of Mr. Bernard's imagination? It cannot be denied that
serious students will have to use this book with great caution, and
base no hypotheses upon it unless they can check it by other
means. We have nofirst-handknowledge of Bulgarian, but we
know from those who have that the Bulgarian people is rich in
folk-lore and folk-literature, and that they have printed large
quantities of both. It is therefore greatly to be desired that some
competent scholar should search this field, from which very little
has been transplanted into English.
It will be worth while, however, briefly to indicate some of the
contents of the volume. In myth we have the Marriage of the
Sun with a maiden named Grozdana (Spring). Religion and myth
are seen in The Plague and God; "old, worthy God" could do
nothing with Plague, who would not stay at his bidding; "when
God encountered me," she says at the end, with grim ferocity,
"he cast no light upon my souk" The Last Journey of SL
Peter's Mother plays on a theme familiar in Italy; this
1

iPitie, vL Biblioteca, 6 5 ; Nov. Pep. Teseane, 159, etc.: cf. also Baron
Corvo, In His Image.
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woman always appears as a mean thing whom even St Peter
could not get out of hell, for she never did a good act
Songs connected with trees, animals, and other parts of nature
are the most characteristic part of the collection. The Legend
of Sweet Basil is familiar elsewhere; not so the Legend of the
Cue/too, who is a sister grieving for her stricken brother. The
Confession of the Mother of God explains why the poplar has no
shade, the ivy has sour fruit, and the fir has no fruit or blossom.
Other pieces allude to marriage customs, to the adventures or the
outrages of robbers, to historical personages (such as the Emperor
Constantine), and above all to love and death. We are glad to
say that a great deal of the poetical imagery is striking and
of fine character; but here again we remember those fearless
flights of imagination. This is a book which any one having
a poetic taste will read with pleasure; we wish we could say that
it might be also useful to students.

CONTINENTAL FOLK-LORE SOCIETIES.

Volkskundliche ZeitschriftenseAaufir1903, herausgtgtben im
Auftrage der hessisehen VereinigungfirVolkskunde. Von
Adolf Strack. Leipzig, 1905. 8vo. Pp. 281.
LTcssische Blatter fir Volkskunde. Von Adolf Strack. Bd. IV.,
Heft I., Leipzig, 1905. 8vo. Pp. 96.
Milteilungtn des Verbandes deutscher VertinefirVolkskunde,
1 and a, Januar und Juli, 1905.
Sehwa'zerisches Archiv fir Volkskunde, IX. 3. Zurich, 1905.
Mitttilungtn der Anthropologischen Gesellschaft in Wien,
XXXIV., 6 ; XXXV, 1.
Sagenschatt der Stadt Weimar. Von Ellen und Paul Mitxschke.
Weimar, 1904, 8vo. Pp. xviii., 152. Price 2 M. 40 pf.
THE Hessische Vereinigung should be a proud body, for it has
performed three remarkable feats. It has reached a membership
of over 1100; it has directed the energies of some of its members
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into the channel of bibliography, with the result of a survey of the
literature of 1903, which far exceeds in completeness anything
ever before attempted; and it has found an editor so modest as to
apologise for the shortcomings of his bibliography.
The Schau is really a series of comptes rtndus arranged under
periodicals and admirably indexed under subjects and authors.
Good folklorists will probably go to Hesse when they die; if they
don't, it will be because they have omitted to support the
Hessische Vereinigung with an annual subscription, and have failed
to back up our German sister by helping to produce an adequate
bibliography. If German were not a sealed book to many
members of the society, it would really be unnecessary to do more
than offer a subvention to the bibliography of the Hicsrische
Vereinigung in return for a number of copies. It is indeed a
matter for serious consideration whether the English Folklore
Society should not undertake to provide the English slips and
thus do its share towards filling up the gaps deplored by Professor
Struck. What these are it is impossible to say at present, inas
much as some ten periodicals are reserved for the next issue,
which will, we may assume, include the American Anthropologist,
Man, the Journal of the Anthropological Institute, the Australian
Royal Societies, and various French publications.
The subscription to the Vereinigung is only 6/- a year, or 3/for those who do not wish to receive the bibliography. Sub
scriptions are payable to Professor Dr. Strack, Alicestr. 16,
Giessen.
The Transactions of the Hessian Society are of minor impor
tance, compared with their bibliography. None the less there
are papers in them which are both interesting and valuable.
Among others Professor Helm discusses the question of the
home of the Indo-Germans, Professor Knoop gives some informa
tion about Polish goblins, and there is a useful list of new books.
The Mitteilungen are particularly useful as giving cohesion to a
number of efforts which would otherwise be doomed to isolation.
A distinguishing characteristic of many Continental folk-lore
publications is their almost exclusive devotion to their own area.
A systematic study of a particular area, classified under appro
priate headings, is a type of paper common in Germany; and we
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find a good example of it in the number of the Schweizerisches
Archiv before us, where Meier continues his account of the folk
lore of Freiamt and Kelleramt The number also contains the
conclusion of a collection ofriddlesfrom Miinchenbuchsee. This
(Moore's Isle of Man paper excepted) is a type of research to
which the Folklore Society has not so far turned its attention.
The remaining paper deals with a subject—dairy apparatus—which
the Society excludes from its sphere of work; and as a matter
of fact there is but little work to be done in the British Isles
in this direction. Peasant life is far more characteristic of the
Continent, and there we find materials for study which are lacking
in England.
The wider scope of the Vienna Society, again, makes it
inevitable that much of what they publish should fall without
the limits which the Folklore Society sets itself. As a matter of
fact not one article in these two Parts of the Viennese Mitteilungtn,
interests the folklorist pure and simple. There is, however, a
long article, which will prove attractive to many, on the fields
and peasants' houses of Carinthia, illustrated with many plans
and sketches. In England, too, the names of fields are often
of folkloric interest, and members of the Society might do useful
work in recording them.
The little collection of local traditions, historical and legendary,
of the city of Weimar, which stands last on our list, is not issued
under the auspices of any Society, but though due to individual
effort, it may conveniently be noticed here. The authors set an
example to the industrious but unambitious folklorist There is
no attempt to "improve" the stories, and where there is a
literary source there are full references. The authors would,
however, have done well to go further than the mere "mundlkh"
and to give name, age, and other details, of the narrators of
stories from their own collections. The arrangement is topo
graphical, doubtless a convenient one for the local reader, but
less satisfactory for comparative purposes.
N. W. THOMAS.
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ANTHROPOLOGICAL QUERIES FOR CENTRAL AFRICA.

little pamphlet of twenty ato pages bears no name of author
or publisher, but the " Prefatory Note" is signed by Mr. Charles
H. Read, of the British Museum, from whom copies may, pre
sumably, be had on application. Anthropological Notes and
Queries has been used as the basis of the work, with omissions
and additions to suit it to its special purpose. There are sixty-five
sections, embracing subjects so varied as Cannibalism, Machinery,
Government, and Narcotics. Many of them are of course quite
outside the scope of folklore, and otherwise unsuited for repro
duction here, but the following may be quoted to show the terse,
practical and thorough character of the little brochure.
"XLV. DEATH, BURIAL, (I) What causes of death do they
recognise? (a) Do relatives or others attend a dying man, or is
he deserted? (3) How is the body treated after death ? Prepared
for burial? Any embalming? (4) How is the body carried to
the grave? Who attend? Any mourning; any mutilations; any
sacrifice? Blood custom? 'Fasting? (5) Shape of grave?
(6) What mode of burial? Anything buried with the body?
(7) What position is the body in ? Towards any special point of
the compass? (8) Is burial in a canoe ever practised? (9) Is
anyone refused burial? Debtor; person killed by lightning, etc.
(10) Are women buried in the same way as men? All ranks in
the same way? ( n ) Any mound or memorial on grave? Hut?
Fire at or near grave? How long? Are mourners unclean?
Ceremonies of purification? (12) Is the body ever exhumed?
Or the bones? What is done with them? Skull drinking-cup?
(13) Is exposure ever practised ? How ? Any special customs ?
Influence on lot in future life? (14) Any memorial other than
grave ? (15) Is cremation ever practised ? If so, answer
questions as for buriaL Any lamentation? (16) Any ceremonies,
fasts, sacrifices, long after death?"
"L. MAGIC AND MAGICIAN, (I) IS there more than one
kind of magician? What distinction? (2) Who become magi
cians? How? (3) Relation of priest to magician? Jealousy?
Are they ever the same person? (4) Does magician work
(a) through natural laws (in his own belief); (b) through
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magical powers of his own; (c) through familiar spirits (in what
form ?); through aid of gods ? Is he the master or the servant
of the means by which he acts ? (5) Is the magician also the
leech? What ceremonies? (6) Songs, charms, spells, etc.,
connected with the magician's art? (7) Do they fear the evil
eye ? Means of averting ? Cursing ? (8) Any reason to suppose
victims die of fear or any other cause? (9) Can magician take a
man's soul away? By using his name or how? (10) Are images
of victim used ? Is sympathetic magic used, e.g. keeping weapon
bright when it has inflicted a wound, in order to cure? ( n )
Divination by crystal or mirror ? How ? By divining-rod ? By
other objects? (12) Familiar spirits? Animals? How acquired?
What if the animal is killed ?"

WEST AFRICA BEFORE EUROPE, AND OTHER ADDRESSES.

E. W. BLTDKN, LL.D.
8va Pp. iv, 158.

By

London: C M. Phillips, 1905.

is a widely spread idea that what is good for the white
man is good for the negro, including, inter alia, religion, clothing,
government, eta Other things, such as bad gin, are admittedly
bad for the white man, but we let him have them because it is
difficult to stop him or because it is a man's birthright to consume
drugs, exhilarating or otherwise, in poisonous quantities, or for
some equally sapient reason: the export of bad gin, etc., to the
negro would be easily prevented, and we do not consider the
rights of man where non-European races are concerned; " they are
only niggers"; anything is good enough for them, and the interests
of commerce and revenue demand that the export of gin should
go on unchecked; therefore we do not interfere with the exporta
tion of spirituous consolation to the heathen, though we prohibit
Christian missionaries from worrying the Mussulmans of Khartoum,
for it would be inadvisable in the interests of good government
for them to stir up religious strife.
The part of the present work which concerns the anthropologist
THERE
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is the section from p. 37 to p. 93, which deals with Islam in the
Western Soudan. It is, of course, repugnant to the orthodox
Colonial Office official, as to all well-brought-up civil servants, to
investigate the beliefs of the races whom they are called upon to
rule. Missionary societies do not concern themselves with the
beliefs of non-Christian races, save as awful examples; it is their
business to convert them and put them into European clothes,
without considering, whether sobriety, health, and every other
virtue might not be better promoted by other beliefs and
methods. It thus being to no one's interest to know about such
things, it is by no means surprising to find that there is but little
known of the importance of Islam in the Soudan. The only
English works on the subject known to Dr. Blyden—two in
number—are apparently hopelessly inaccurate, and the Torik e
Soudan, the most important work, has only lately seen the light
in an occidental language.
Dr. Blyden's book deserves to be read by all anthropologists,
not only for its own interest, which is considerable, but as a plea
for the proper recognition of the religions of our subject races and
as a contribution to the bearings of anthropology at large on the
problems of empire. From an imperial point of view we should
try to raise the peoples of lower cultures; it is useless to despise
them and tell them they are necessarily and inevitably lower races.
In the interests of humanity though not of anthropology, let us
snuff them out (though not with the gin bottle), if we cannot
respect them and teach them to respect themselves.
N . W . THOMAS.
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